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Dear friends in Christ, 


The booklet you are holding in your hands is an attempt to communicate 
to you some of the excitement which the participants in the Asian 
Lutheran Youth Gathering (ALYG) in Jerusalem/West Bank, held on August 
1-16, 1987, experienced. 


Our excitement was first of all related to the necessity to deal with 


some issues of common concern. You will find them in the texts 
included in this booklet. 


Our excitement was also evident in the experienced unity in Christ 


which could be found in the confessional family of the Lutheran 


churches, represented by the youth present - see the pictures! 


Our excitement was also based on the fact that we could be the guests 


of a church witnessing in the Holy Land. We could witness the 


challenges which this church (mainly serving the Palestinian people) 
is facing. 


Our excitement was also due to the thrilling chance we had to visit 


the places connected with the life of Jesus Christ our Saviour, His 


apostles and some of the events related to the Old Testament. 


By submitting this to you we hope that we will be able to share some 
of this well-founded excitement with you Inspiring you in your witness 
through words and deeds in your church and nation. 


Yours, 
Youth Desk Staff 
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OUTLINE OF THE PROGRAM FOR THE ASIAN LUTHERAN YOUTH GATHERING 
"THE LUTHERAN YOUTH CONFESSING CHRIST IN ASIA" 

. Challenges of the Lutheran Churches in Asia (description of the 

context) 


- Minority situation among the world's religions with different 
degrees of tolerance; 


- Existence in countries with different stages of economi- 
cal development; 


- Life of the churches in countries with different stages 
of political development; 


- Challenges affecting youth of the churches - possibilities to 
develop our gifts - education, employment. Commitment to ser- 
vices for the benefit of all, or everyone building up his/her 
own prosperity? 

. Witness to the Gospel 

- Basic biblical premises; 


- Existing forms of the Lutheran churches; 


- Role of the spiritual revival for the effectiveness of the 
witness; 


- The impact of difficulties encountered on the way of witness- 
ing, 

- Role of the youth work: discovered and undiscovered possibil- 
ities. 

Witness in the social work of the churches 

- Lutheran churches in Asia serving the people of their coun- 


tries - social institutions, schools, hospitals, development 
projects, etc; 


- How does this work serve the expansion of the Kingdom of God? 
Do we render our services as coming from our Lord Jesus 
Christ? 


- Possibilities of youth to deepen the effects of the so- 
cial work of the churches with a view to expanding the King- 
dom of God. 

. Witness in the political engagement 


- Possibilities to also in this way be a grain of salt of the 
earth? 


~ Role of youth in building bridges of understanding 
between interest groups and political trends. 
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TIMETABLE 


of contributions, lectures and reports 


Contributions: 

Julius Filo, Opening Remarks August 3, 1987 
Paul Wee / Julius Filo, LW Youth Program August 3, 1987 
Lectures: 


Paul Rajashekar, Challenges of Asian Context to 


Lutheran Churches August 3, 1987 
Wilando Roa, Witness to the Gospel August 7, 1987 
Esther Tse, Witnessing Jesus Christ through 


Social Services in the Asian Context August 8, 1987 


Munib Younan, Witness in a Political Engagement August 10, 1987 


Reports on the Evangelical Lutheran Church in Jordan: 


Bishop Daoud Haddad, ELCJ August 3, 1987 
Jonathan Kuttab, ELCd August 3, 1987 
Bishop Naim Nassar, ELCJ August 5, 1987 
Yacoub Oumsiya, ELCJ August 5, 1987 


Reports on the youth work in LW member churches in Asia: 


Albert Tokave, Youth work of the ELC/Papua New Guinea 

Naoki Asano The JELC Youth being challenged, Japan 

Jason Wong The Singapore Situation, Singapore 

Palestinian youth Youtn in the church, West Bank 

Paul Chen Youth work of the Lutheran Church in Taiwan 

Harry R. Panjaitan Youth Church Work in Indonesia 

Wendy Singh Youth Activities in an Ecumenical Context, Guyana 
Samuel Wong Youth work in Hong Kong 

Ilona Nurminen Youth work in the Ev. Luth. Church of Finland 
Shalem Raju Activities of UELCI Youth Desk, India 


D. Mathu Selvakumari Arcot Luth. Church Youth Dept., India 


OPENING REMARKS 


by Julius Filo, Coordinator of the LW Youth Program 


The dream of an Asian Youth Gathering in the midst of the Evangelical Lu- 
theran Church in Jordan came true: we are here together. 


At the beginning of this dream, there were two facts: the desire of the 
ELCJ Youth and the good-will of the leadership of this church, to invite 
youth for an LW meeting to the venue of their life and mission - among 
the Palestinian people, today mostly on the West Bank of Jordan. This was 
certainly done with a strong hope to bring a new incentive for more 
engagement on the part of the youth of this church in their mission in 
this world, and with a view to let representatives of the youth of other 
churches experience, during their work on the theme of the conference, 
some of the actual concerns of this specific and dear church of our 
Federation. 


The other fact at the beginning of this dream, to have a conference in a 
country full of footsteps of our Lord Jesus Christ and of monuments re- 
minding us of the Old Testament age and of the early church, was the de- 
sire of the LW to offer to the youth and youth leaders of Asia the possi- 
bility to gather and share their concerns and hopes. 


The LW Youth Desk organizes such regional Lutheran youth gatherings in 
order to a) let members of the same confessional family experience God's 
love within a community of believers, and thus learn about our common con- 
cerns, b) learn to love each other because of the many things that connect 
us, and thus to build bridges for a future intense cooperation on the bi- 
lateral and multilateral levels, and c) to better grasp our common task in 
this world. We must try to realize our common responsibilities for each 
other, to understand one another, to learn from one another and finally to 
support one another in our struggles. 


But this is not all; we also have to think of common strategies which 
arise from the common features of the context in which our mission has to 
be implemented. Can we do something together? Can we develop new programs 
which will make better use of the gifts we have received from our Lord 
Jesus Christ, for our youth, our churches and our world? Can the LwWF Youth 
Desk or the entire Federation become a better instrument in this respect? 


In an endeavor to reach these goals a program has been prepared and there 
will be various inputs for our work during this Conference. 


We shall receive several addresses/speeches prepared to involve all of us 
in the reflection on the theme and subthemes of the Conference. The theme 
of our meeting, "Lutheran Youth Confessing Christ in Asia", was chosen by 
the preparatory group which is mainly composed of members of the ELCJ 
Youth Committee and staff of the Youth Desk in Geneva. It will first lead 
us to the context of mission in the area geographically described as Asia, 
with many interesting features, and then to a reflection on our witness to 
the Gospel in our context, witness of the social services to the world and 
witness of the political engagement. We shall have the chance to listen to 
reports on the youth work of the different churches represented at this 
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gathering and, in several contributions, to the reports on the work of the 
church which has invited us to this place in a strong concern for peace in 
this particular part of the world. 


I am convinced that these contributions from the ELCJ - although in number 
probably one of the smallest, but in regard to its mission task and 
courage probably one of the most important churches in Asia - will have a 
strong impact on our reflections and in sharing the hope of its youth. An 
indication of LWF's high respect for this church, is the recent election 
of Mrs. Haddad, member of the ELCJ, to the position of vice president of 
the LW. We can only congratulate this church for the acknowledgement of 
their role within the Federation. 


During the extensive visitation program, prepared by the hosting church, 
we shall be able to learn about the stage of development, problems and 
hopes of this churcn and about the country of the beginning of the Chris- 
tian church, with all the complications inherent to the present religious 
and political situation. 


The presence of participants coming from other regions of our Federation 
than Asia, will give our work a further dimension; this is necessary in 
order to maintain contacts to other parts of the Federation and to 
receive the prayers and other kinds of support from the whole family of 
Lutheran churches in the world. 


This conference will be another contribution in establishing a living 
community of Lutheran churches in the world which is a main objective of 
the work of the LW at present, as expressed during the last Assembly in 
Budapest and endorsed by the Executive Committee Meeting in Denmark last 
month. 


Mentioning the different inputs, I would also like to list a few instru- 
ments which would facilitate our work. 


1. Although we have prepared a program, which you have in your hands 
now, we will need the guidance of a Steering Committee, the task of 
which would be: 


a) to assist in implementing the program and incorporate possible sug- 
gestions from participants of this meeting; 


b) to discuss the procedure and chairing of the plenaries: 


c) to give guidance to the working groups by appointing resource people 
(the groups themselves will be asked to elect their chairperson(s) 
as well as a reporter, who will take notes on the outcome of the 
discussions). A further task of the Steering Committee would be to 
collect possible individual or collective drafts of resolutions 
which should be heard and possibly adopted by the plenary of this 
meeting in the final sessions. The Steering Committee has to set a 
deadline for the submitting of such resolutions. 


2. We will also need a Drafting Committee to prepare a final statement of 
our work here whicn will be suggested by the Steering Committee and ac- 
cepted by all delegates of the participating churches and, hopefully, 
be adopted by the plenary in one of the final meetings. The composition 
of this Committee will be agreed upon by the plenary after the first 
meeting of the Steering Committee. 


3. In order to allow for good communication of the highlights of the 
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meeting, David Lin, editor of the Asian Lutheran News and LWI corre- 
spondent, agreed, together with Mrs. Younan and Andy Odden from the 
USA, to produce daily or frequent news releases, informing the 
participants of everything that may help them to understand and love 
each other in a better way. All ideas and contributions to this effect 
would be welcome and should be addressed to the above persons. 


After these opening remarks, which I wanted to submit to you as the LW 
staff member responsible for the planning and implementation of this con- 
ference in the framework of the LW Youth and Students Program, I would 
like to convey to you greetings of the following LW staff members: Dr. 
Gunnar Staalsett, our General Secretary, Dr. Risto Lehtonen, Director of 
the Department of Church Cooperation and Rev. Satoru Kishii, the Asia Sec- 
retary of the same department. All of them as well as myself would like to 
express the wish: May God bless this meeting with His love and wisdom so 
that it may bring fruits to the benefit of all people. 
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CHALLENGES OF THE ASIAN CONTEXT FOR LUTHERAN CHURCHES 


J. Paul Rajashekar 


(A summary of the lecture delivered at the Asian Lutheran Youth 
Gathering) 


It is my task, as the first lecturer at the gathering, to broadly introduce 
the Asian context and the challenges it poses to Christian churches in Asia. 
This task, of course, is not an easy one because the Asian continent as 
defined within the framework of this conference stretches from Palestine to 
Papua New Guinea. This is a vast geographical territory whicn one person 
cannot fully comprehend or analyze, let alone present in a one hour lecture. I 
shall therefore attempt to address this theme in a general way, somewhat 
superficially, touching on some crucial issues that are common to "Asia". Se- 
condly, I must confess at the outset that as an Indian my knowledge of Asia is 
very much influenced by my background. However, I shall try my best to be a 
representative spokesperson of Asia in introducing the theme of our gathering. 


What is Asia? 


I feel that the vast geographical territory of Asia is rather like a large 
sack of potatoes, containing potatoes of different sizes and shapes. When you 
open up a sack of potatoes they roll in different directions. Each potato is 
unique, with its own individuality. Similarly, although every Asian country 
is unique, with its own culture and tradition, to the outside there appears to 
be a common "Asia" or "oriental" culture or ethos. In reality, "Asia" is a 
land of tremendous diversity or plurality. 


Culturally speaking, Asia embraces many cultures: semitic (Judeo- 
Christian-Islamic), Indian (mostly Hindu), Chinese (Confucianism, Tao, 
Buddhist), Japanese-Korean, Indonesian and Malay, Melanesian (Papua New 
Guinea), etc. Each of these cultures evolved its own civilization and social 
structures, and maintained a great measure of historical continuity. Some of 
the Asian civilizations have maintained historical continuity for over 5000 
years. For the most part, these civilizations developed along racial lines 
and cultural diversity in Asia is thus integrally related to racial and 
linguistic diversity. 


It is hardly necessary to point out that Asia is also a land of religious 
diversity. Almost all the major world religions originated in Asia. West 
Asia gave birth to the semitic faiths (Judaism, Christianity and Islam). The 
Indian civilization contributed Hinduism, Buddhism, Jainism, Sikkism, etc. 
Then we have Chinese religions and worldviews, (Taoism, Confucianism), 
Japanese religions (Shinto, Buddhism) and the traditional religions of 
Melanesia in Papua New Guinea. Excluding the semitic faiths, the major Asian 
religions have in the course of their development been subjected to 
considerable cross-fertilization as they spread across national boundaries. 
For this reason some of the values, ethos and traditions came to be shared by 
Asian people and this gave the impression of common “Asian” values. The 
tremendous religious plurality and diversity found in Asia also reminds us 
that the vast majority of people in Asia are non-Christian and, with the 


exception of the Philippines and Papua New Guinea, Christianity is an 
insignificant minority in Asia. 


ae 


Along with cultural, racial, linguistic and religious diversity, Asia also 
displays a great deal of political diversity. With the exception of Japan, 
all of Asia has experiences of colonial domination. Asia has been a much 
sought after land for alien powers (Greeks, Persians, Turks, British, 
Portuguese, Dutch, Spanish, American, etc.) As a result we find there widely 
divergent forms of political structures, including democracies, dictatorships, 
martial law regimes, socialist and communist governments, monarchies, 
religious states and countries still under occupation or colonial rule. 


From an economic point of view, Asian countries are in very different stages 
of development, ranging from highly developed countries (Japan) to newly 
industrialized nations (South Korea, Taiwan, Singapore). There are also 
developing countries like India, China, Bangladesh, Indonesia, etc. which are 
economically poor. Thus the economic challenges faced in Asia differ from 
country to country. 


It should be evident from the foregoing that Asia is by no means a homogeneous 
continent. And our analysis is further complicated by the fact that Asian 
diversity is also reflected within each Asian country since each one can boast 
of containing many subcultures, languages, races, tribes, castes, mores, 
social structures and so on. This heterogeneity is the primary source of 
perennial conflicts, tensions and war among Asian people. 


My summary picture of Asia will have made it apparent that the challenges to 
Lutheran churches vary from country to country. It is important therefore 
that Asian Christians analyse their own context critically before responding 
to it. In order to stimulate our own reflection at this gathering, I will 
attempt to identify two central challenges to Asian churches that are 
applicable to most of Asia. They are: the challenge of Asian poverty and the 
challenge of Asian religiosity. 


Poverty in Asia 


Asia can be generally described as a continent of poverty amidst pockets of 
affluence. Not only does more than half of the world's population live in 
Asia but the majority of the world poor also belong to this continent. Abject 
poverty, illiteracy, human misery, starvation, disease, malnutrition, lack of 
Sanitation and drinking water, are everyday problems in much of Asia. Life 
itself is a struggle for survival with vast number of people marginalized and 
who can only manage subsistence living. It is well known that the majority 

is dependent on agriculture (60 to 70%) and organized on a feudal or 
semi-feudal basis. Most of tne people engaged in agriculture are landless 
laborers who have been forced in recent times to migrate to big cities in 
search of employment. This urban drift has created slums in the large cities 
and has made the contrast between rich and poor even more glaring. Apart from 
a few developed and industrialized nations, Asia is a continent of mass 
poverty. 


There is no single factor that can fully explain the reality of Asian poverty. 
Let me identify several of these factors. 


1. Most of Asia is recovering from the aftermath of colonialism. As a 
consequence there is a struggle for controling power in many societies and 
communities and this creates political and economic instability. 


2. The concentration of power in the hands of a small ruling class 
which is bent on enriching itself at the cost of a vast majority of the 


poor. Many Asian countries are going through a period of neo-colonialism 
where the poor are exploited and oppressed by a smal] group of the rich and 
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powerful. 


3. The growth of a consumer culture which is mainly concerned to ca- 
ter for the luxury needs of the rich and the middle classes rather than the 
basic necessities of the poor. 


4. A rigid social structure which thwarts the social mobility of peo- 
ple and leads to continued exploitation. 


5. External exploitation - use of cheap labor by multinational compa- 
nies, trade protectionism in the West - problems of external debt, etc. 


6. Super power rivalry in the region - impetus for militarization 
leading to wastage of precious national resources - development of ideology 
or national security, etc. 


I have identified a few major factors that foster poverty and human degra- 
dation in Asia. The list is not presented in any particular order (as it is 
context-bound) and can be further expanded. But the point is that these and 
other factors create a vicious circle that perpetuates the situation of 
pervasive poverty and underdevelopment in Asia. The effect of the economic 
poverty is telling on the youth, children and women. Over 37% of the 
population is under 24 years of age and they bear the brunt of unemployment, 
effects of militarization, malnutrition etc. 


I need not expand further on the reality of poverty since most of us are 
familiar with it in our own contexts. Rather I want now to focus our 
attention on what this reality implies for the witness of Asian churches. Let 
me pose some general questions to stimulate our reflection. 


a. How do churches respond in the context of poverty, where the 
churches themselves are economically poor? How best can Asian churches 
participate in the struggles of the poor and powerless (the majority of 
whom are non-Christian) and share in their suffering? How can our churches 
become the church of the poor rather than for the poor? 


b. What is the churches’ ethical stance in situations of economic po- 
litical and social oppression? What values do churches hold in their 
social context? Do they support the status quo or do they function as 
instruments of social and political transformation? 


c. What role do Christian diaconic institutions play in getting at 
the root causes of poverty, inequality and injustice found in Asian 
societies? Whom do Christian hospitals, schools, etc. serve? Do they 
really serve the poor and the needy? 


d. How best can Asian churches participate in the political processes 
of their respective countries? Being a demographic minority, can 
Christians function as a dynamic liberating force in their societies? What 
is the prophetic role of the church in Asia in relation to other secular 
movements that work for justice? 


Asian Religiosity 


It is generally acknowledged that Asian people are religiously oriented. 
Everything in Asia has religious significance and religion dominates al] 
aspects of life, both in family and society. In many respects Asian culture is 
very much intertwined with the Asian religiosity. It is not an overstatement 
to suggest that it is the Asian religiosity that has given a measure of unity 
to Asia through the centuries. We have already noted that Asia is the home of 
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several major world religions and has as a result developed rich spiritual 
traditions, with their own scriptures, philosophies, art, architecture, 
ethics, rituals and so on. Centuries of cross-fertilization between several 
Asian religions have made Asian religions tolerant of others and display a 
measure of openness. 


The significance of Asian religiosity or spirituality, however, lies in its 
depth and persistence. Asian religions have more or less successfully 
withstood the onslaught of Christianity and Islam. Though both these religions 
came to parts of Asia (from West Asia eastward) through political conquest, it 
is Islam that gained a greater foothold in South Asia and East Asia. On the 
other hand, Christianity met with a great deal of resistance despite the fact 
that it came to India in the Ist century and to Japan and China from the 16th 
century onwards. Christianity was able to gain a foothold outside of 
Palestine under the tutelage of the colonial powers. Because of this colonial 
association Christianity was looked upon in most of Asia as a symbol of 
aggression and looked upon as an alien religion from the West and was 
therefore often persecuted. Christianity did of course try to adapt to Asian 
culture (e.g. the Jesuits Robert de Nobili in India and Matteo Ricci in 
China). But since Christianity came to Asia through Western missionary 
movements, it came as a Western religion unable to understand and appreciate 
Asian culture, its spirituality and ethos. 


Christianity in its Western dress could hardly appreciate and appropriate the 
richness of Asian culture and its religiosity. Instead it condemned and 
rejected Asian values and alienated itself from Asian culture. This is one 
good reason why Christianity has had little appeal in Asia. Christianity 
represented arrogance and aggression. On the other hand it was also a symbol 
of progress. (For instance Matteo Ricci brought with him two clocks from 
Europe which fascinated the Chinese emperor and thereby established the 
missionary presence in China in the 16th century). This association of 
Christianity with progress and modern outlook has also had an appeal in parts 
of Asia in recent times (e.g. South Korea which is about 25% Christians, 
Singapore and Mainland China). 


However, through the impact of Western forms of Christianity, the classical 
religions of Asia have become resilient and have undergone considerable 
transformation in order to counter Christian influence. Thus men like Mahatma 
Gandhi attempted to reinterpret Hinduism and mobilize the people for social 
transformation. In the post-Independence era, the emergent nationalism in 
many Asian countries has also played a greater role in reawakening the 
traditional spirituality, even to the extent of exporting it to the West 
through new religious movements. In other words, some of the Asian religions 
like Hinduism and Buddhism have become overtly missionary in their outlook and 
in some situations hostile towards Christianity. 


The depth and persistence of Asian religiosity has been and is still a serious 
challenge to Christianity and Christian witness. Let me list some crucial 
questions in this area: 


1. What is the relationship between Christian faith and Asian culture? 
Can Christianity continue to reject the richness and values of Asian 
culture and thus alienate itself from it? What really is the Christian 
identity in the Asian context? 


2, How do we understand the non-Christian religions? What is our attitude 
towards the non-Christian scriptures, rituals, festivals, ethics and S0 
on? 


3. What is our goal in witnessing to people of other faiths - in the light 
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of the long history of Christian missions in Asia? What can we learn 
from other faiths? Can Christians affirm religious pluralism without 
denying the importance of witnessing to their own faith? 


4. How do we witness to people who have heard the Gospel and refuse to be 
persuaded by it? How do we deal with religious fanaticism both among 
Christians and non-Christians which creates conflict and tensions in many 
parts of Asia? What role do Christians play in situations of religious 
conflict? 


Conclusion 


In the preceding discussion I have broadly identified two crucial challenges 
that face Christian witness in Asia. They are the realities of Asian poverty 
and Asian religiosity. These two challenges are inseparable because the 
majority of the Asian poor are non-Christian and we cannot therefore avoid 
addressing the question of the faith and religiosity of these poor. 
Similarly, Christian witness to people of other faiths cannot be blind to 
their economic and social situation. This implies that in the Asian context 
the proclamation of the Gospel requires a great deal of sensitivity towards 
the religious faiths of those we address and a strong commitment to social 
transformation. 


Because they are a demographic minority, Asian Christians have a tendency to 
be exclusive and insular. We often display a minority complex and are worried 
about our own welfare, security and survival. As a consequence we tend to be 
timid in our witness and social involvement. We become apathetic to the 
demands of our context and tend to go along with the status quo. It is only 
when our self-interests are threatened that we begin to voice our dissent. 


If the church is to answer the fundamental challenge to its witness posed by 
the Asian context it must strive to become the conscience of society. Though 
Christians are a demographic minority, they can act as a dynamic force to 
revitalize Asian society. In situations of oppression and exploitation 
Christians need to be bold enough to be a dissenting minority in line with the 
prophetic tradition of the Old Testament. In other words, it is a challenge 
to all of us to articulate a vision of our society that affirms basic human 
values of peace and justice. It also requires a great deal of sensitivity for 
the values and claims of other people in our communities. Christian witness 
in the Asian context becomes meaningful and effective only through our 
participation in the joys and agonies of Asian people. 


Finally, as youth we must strive to make our churches more Asian in character 
if we are to serve and witness to our people. We must become churches of Asia 
and not merely churches in Asia. This has enormous implications for the 
theology, worship service, ministry and lifestyle of all Asian Christians. 
Unless and until Asian churches become sufficiently Asian in character, their 
vision for society will remain deficient and thus cripple their mission as 
well. 
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WITNESS TO THE GOSPEL 


by Wilando Roa, the Philippines 


Amidst all the theological tumult and shouting of our day, a quiet revolution 
has been taking place in the church in the area of witnessing to the Gospel. 
Again and again the church has been roused from complacency or has been forced 
to subject cherished views and practices to searching biblical reexamination 
by developments in other fields. Many a church body has been led to search its 
heart and to try its ways through the insights of other workers. 


The new element in the contemporary mission revolution, as we see it, lies in 
the strong emphasis on the role which the individual believer must play in 
God's mission. The work of mission - of witnessing to the Gospel - is not a 
voluntary affair but the inalienable duty of the entire church. It is 
therefore the very purpose for which the church was brought into being. 


Biblical Premises 


Witnessing to the Gospel is a subject that no individual Christian dare avoid. 
Rather than being a matter for which he cannot "find time", it is one that 
must frequently be in his thoughts. This, after all, is the subject that in 
many ways determines the entire pattern of the Christian's life. 


The real source for our study is the Bible. This is the source available and 
understandable to every Christian. We return to it for inspiration and 
knowledge about our witness. When we go to the Bible, seeking the basis of 
witness, we therefore go expectantly. Our expectations are fulfilled. The 
Bible does provide the basis for witness. When we study mission/witness in the 
Bible, we find ourselves being pushed back, way, way back into the person of 
God. It is in the heart of God that we find the basis and beginning of 
mission/witness - simply because we find that in God's heart there is mission. 
The Bible takes us to God, and in that meeting we discover that God is the 
kind of God who goes out of Himself for good and loving purposes. He is God 
with a mission. Our witness to the Gospel therefore depends on the searching 
God. 


"God was in Christ reconciling the world to Himself..." and "For the Son of 
man is come to seek and to save the lost." (2 Cor. 5:19; Lk. 19:10). The story 
of how God came searching, seeking, reconciling, finding; this is the Gospel. 
Our witness is based in this Gospel of the Bible the good news of what God has 
done and does. Our witness is to declare what was and is the mission of God. 
This is a body of believers gathered around the searching God and sharing in 
His search, going forth with the message for al] men and for all places of how 
God has gone forth. "God was in Christ reconciling the world to Himself... and 
has committed unto us the word of reconciliation." 


And now let us look closely at what is meant by the truth that God is the 
searching God. That God goes out of Himself we see in the creation of the 
world and man. There at the beginning of time was demonstrated what was to be 
revealed again and again throughout the ages in the Bible - the essential 
truth that God goes forth from Himself out of love for purposes of good. He 
does not restrict Himself to agents, but goes forth Himself as love demands. 
God is almighty. But He does not keep His power for Himself. He goes out of 
Himself in His word, which is His Son, and uses His power to create a 


beautiful world. God is holy. But He does not keep His holiness to Himself. He 
goes out of Himself through His word and spirit and calls men to holiness. God 
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is life. But not even His life does He retain as His own. He goes forth in His 
spirit and breathes it into man. God is love. But He does not keep His love 
for Himself or to Himself. He sends it forth and down through His recreating 
word and redeeming Son, Jesus Christ. And it is there in Jesus Christ that we 
meet Him personally and know Him plainly as going forth from Himself to save. 
The significance of this undertaking is therefore this: it reveals that our 
God, and the God of all men, proceeds forth from Himself in love. At the same 
time there was a movement from man to God as man responded joyfully to the 
love of God. 


What we have been talking about - the redemptive search of God - is the 
message of the Gospel. Now what is the Gospel? It is the good news of the 
grace of God in Christ Jesus. It is the glad things of God's search undertaken 
and accomplished. It is not in the first place an old familiar truth nor an 
objective teaching to which one consents, although it is both of these. It is 
the telling witnessing of something that has happened, a matter of vital 
importance to the hearer. It is a message of unsurpassed beauty, offering its 
forgiveness and peace freely to the hearer. This is the message of the Gospel 
to which we are called upon to witness. 


This message is a true message for a world that lies in spiritual darkness and 
ignorance - a captive and a suffering world. The Gospel speaks with the 
invitation of love from the lips of One who knows suffering and captivity, and 
has overcome it, inviting and calling a suffering world to the peace that 
passes all understanding: 


Spiritual darkness...... calling the lost ones - "Where are you?" 
(Gen. 2:9) to the place of safety - “Go 
into the ark, you and all your household.” 
(Gen. 7:1) 
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you up, 0 Ephraim." (Hos. 11:8) to the 
place of safety - "Come to Me, all who la- 
bor and are heavy-laden, and I will give 
you rest." (Matt. 11:28) 


SU Te ring na Bosen ce calling the lost ones - "0 Jerusalem, 
Jerusalem" to the place of safety - "Peace 
I leave with you; My peace I give to you." 
(John 14:27) 


"The Spirit and the bride say, 'Come'...And let him who is thirsty come, let him 
who desires take the water of life without price." (Rev. 22:17). This is the 
message that goes before the world. It is the message of God's movement toward 
man in love. 


This message of salvation has now been committed by Him to His people; that is 
to you and to me. As He sent Himself forth in search for salvation, so now He 
sends us forth to proclaim salvation. Not only are we witnesses, but we are sent 
to witness. Not only does He say: “You shall be My witnesses," but He says, 
"Behold I send you." Not only are we born again to be witnesses, we are 
specifically commissioned as witnesses by the sending God. This is not a 
self-chosen commission, and therefore it is not negotiable. At the same moment 
that the loving Lord calls us to Himself, He sends us from ourselves: 


Rise and stand upon your feet; for I have appeared to you for this purpose, 
to appoint you to serve and bear witness to the things in which you have seen 


Me and to those in which I will appear to you, delivering you from the people 
and from the Gentiles - to whom I send you to open their eyes, that they may 
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turn from darkness to light and from the power of Satan to God, that they may 
receive forgiveness of sins and a place among those who are sanctified by 
faith in Me. (Acts 26:16f). 


God commits His message of the Gospel to us and sends us out as witnesses. But 
the glory and possibility of our participation in His mission lies in this: that 
He does not send us out alone. To the last He remains the sending God who sends 
Himself. In every anxious moment and in every hour He is with His witnesses, 
teaching them “what you ought to say." With what abundance the Father gives the 
Spirit to them that ask Him. In this fulfillment of the promise of the Holy 
Spirit lies the promise for the fulfillment of the witnessing task of the people 
of God. 


Challenges Confronting Our Witness 


Now we go forth with His message in the same manner as the searching God. One 
needs to be realistic, however, as He is about to step into tne new challenges 
confronting His witness. A guick survey among the countries of Asia indicates 
most clearly wnat the church is facing in Asia: rampant materialism, revival of 
traditional religions, and national self-consciousness. 


Asia is determined to enjoy the fruits of Western technology. The Western 
propaganda of the "good life" has succeeded so well that most of the people of 
Asia are convinced that these gadgets are essential for happiness. Even more 
significantly the people of Asia no longer think that Christianity is necessary, 
or even helpful, in getting these things. Education, science and technology 
appear to be much more beneficial. 


Secondly, Asia has indicated the potential vitality of the traditional 
religions. Traditional religions have not withered away, and the so-called New 
Religions, which have their roots in these old faiths, have sprung up with 
amazing energy and appeal. The Asians are a "religious" people. Their religion, 
however, is not a personal "faith" as Christians think of it, but a total system 
which includes their family, social, and even political life. Any religion must 
demonstrate its relevance to the total life of the people in order to gain and 
hold followers. 


Politically most Asian countries are extremely self-conscious, and the cnurch 
must recognize this or forever remain a “foreign” religion. Christianity must 
present the changeless Gospel in Asian dress and avoid "the smell of butter," 
which clings to so much of the present church life in Asia. Christianity may 
have been accepted years ago by people simply because it came from the foreign 
nations; today that same Christianity is being rejected for the same reason. 


The world into which God has called us waits not only for the proclamation of 
the Gospel, but also for its demonstration. You and I have to make the fearful 
decision whether the church is involved in its primary task, when it is refining 
its theology, when it gears for organizational effectiveness, when its physical 
holdings continue to increase or when at the point of tension and in the midst 
of life's crisis it teaches man how to say, "Jesus is Lord”. 
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WITNESSING JESUS CHRIST THROUGH SOCIAL SERVICES IN THE 
ASTAN CONTEXT 


by Esther Tse 


INTRODUCTION 


l. 


2. 
3. 


I. 


Thanks for Paul's and Wilando's presentations. Both of them help 
us to better understand our challenges of being a witness of the 
Gospel in the Asian context. 


This presentation will try to be theological as well as practical. 
The topic will be presented in three sections: 


I. Laying the foundations 
II. Establishing local social ministry 
III. The Law and Gospel principle in social service. 


Laying the foundation 
A. The Biblical foundation 


1. The prophetic teaching - the forgotten tradition. 
A prophet is a social analyst 
an economic observer 
‘a religious expert 
an action catalyst 


Examples: 

Isaiah: The suffering servant 

Jeremiah: The new covenant, the new heart, the new 
order 

Ezekiel: The unfaithfulness and punishment of 
Jerusalem and calling for repentance 

Jonah: The radical love of God 

Malachi: The hypocrisy of both the religious and po- 
litical leaders and calling for repentance 


2. The Gospels 
a. The teaching of Jesus 
The light of the world 
The salt of the world 
Good tree - good fruit 


b. The ministry of Jesus 
Preaching 
Teaching 
Healing 
Caring 


c. The depictions of Jesus 


The Good Samaritan (Lk. 10) 
The coming of the King (Matt. 25) 


II. 
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feed the hungry and the thirsty 
hospitable to stranger 

clothe the naked 

visit the sick 

visit the prisoner 


3. The Epistles 


B. The theological motives 
1. Creation 
2. The fallen creation and the new creation 
3. The kingdom of God 


C. The philosophical principles 
After the Enlightenment, social service is no more the 
monopoly of the ecclesiastical institutions, some 
philosophical principles emerge out of the secular 
social services 


1. Secular humanism - need a spiritual dimension 
2. Humanitarianism - need an anthropological theology 


D. The historical basis 
1. Election of the seven deacons to serve the church (ministry) 
2. Early Christian church: caring for the poor, children 

and widows 

3. Middle Ages: institutionalization of social ministry 

4. Reformation: Luther said that the welfare work is a 
"red dress", which Christians wear in the world over 
the white undergarment of faith. He said, "Do you want 
to serve Christ? Then go to your neighbor that is sick, 
and there you will find Christ." He interpreted the 
universal priesthood of believers in terms of mutual 
service. 

. After Enlightenment, the secular social service being 

established by different organizations 

. The missionary movement 

Evangelization accompanied by education and social 
service in almost all mission fields: Africa, Asia, 
Central and South America. 

7. Lutherans in America started organizing social service 
since 1737; the first group of Lutheran refugees came 
from Salzburg. 

8. Since LW came into existence in 1947, social ministry 
is one of its major concerns. 
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A Saying from Emerson: 
"What you are doing speaks so loudly that I cannot hear 
what you are saying." 


Establishing local social ministry 


Wno is responsible for the social ministry in the church? The 
prophets? The pastors? The "professional" society workers? Well, the 
"Jay" people seem to have the last responsibility. "Laity" is a very 
misleading word. "Laity" means amateur in the modern age, as opposed 
to the experts. However, the word "laity" has a deeper and older 


meaning in its root. It is from the Greek word laos or the "people" of 
God. The laity in the Christian community is not just "amateur", but 
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is "the people of God" being called to serve the community and the 
world. Anyway, there are no such things as "amateur" disciples. 
Dietrich Bonhoeffer in his "The Cost of Discipleship" said that when 
Christ calls a person, he calls that person to die. Christ does not 
call only the pastor or social worker to be the salt, the light and 
the good tree of the world. We all are being called to serve, though I 
am not denying the unique function of the professional social 
services. Social ministry is a "must" for every local church. In this 
section I will lay out a simple plan for starting social ministry in 
the local congregation. 


A. Starting Social Ministry 
1. A social ministry committee/society and the church committee 
a. Comnittee members 
b. Defining the purpose and the tasks 
c. Setting up the agenda - prayer 
conversation/communication 
resources/budget 


2. Knowing your community in general 
History setting 
Social setting 
Political setting 
Economic Situation 
Religious situation 
Health 
Education 
Housing 
Welfare system 


3. A four-step procedure 
a. Study 
Survey/ research 
Analysis 
Locating the problem 


b. Education/Re-education 
Conscientization/re-conscienti zation 
Biblical vision 
Social situation 


c. Service 
Meeting the needs: emergency, short-term, long-term 


d. Action 
Changing the systems, structures or institutions 


Example: The Good Samaritan 


a. Study and locate the problem 
Frequency of mugging on the Jerusalem-Jericho highway 


b. Education/Re-education 
Provide accurate information, statistics to the 
community concerning the issue 
Publicize the problem 


c. Service 
Set up an emergency shelter for the victims 
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d. Action 
Appeal for more highway patrolling from the police 


Discussion 


B. Dealing witn the changing world 
1. Value analysis 
2. Power structure 
Discussion 


S. Evaluation 


D. Contextualizing social ministry 
We often hear about tne contextualization of theology, but here we 
need to discuss about the contextualization of social service. 
While my very own brothers and sisters in Hong Kong are facing the 
challenges of the approaching 1997; while the Christian churches in 
China are still pondering on the theological meaning of their 
survival from the cultural revolution; while the churches in 
Central America are still struggling for their liberation socially, 
politically and even ecclesiastically; while our Palestinian 
brothers and sisters are fighting for their human rights; wnile the 
Japanese Christians are confronting the secularization of both the 
church and the society; while our Christian friends in South Africa 
are fignting against apartheid; and, above all, all of us searching 
our Christian identity in a confusion of tradition, westerni zation, 
urbanization and industrialization, the question is: could we set 
up a universal theological agenda to fit all different contexts? My 
answer is a definite "NO". Only when the Indian Christian could 
serve his/her people in the Indian way, or the Japanese Christians 
could serve their community in the Japanese way, the Gospel of our 
Lord Jesus Christ will always have been accused as a foreign 
product. In the process of contextualizing social service we ask 
the following questions: (discussion) 


1. Christian Freedom 
a. Do we allow our brothers and sisters to set up a 
theological agenda which is different from ours? 
In other words, should we impose one particular 
agenda to a different context? 


b. Do we allow our brothers and sisters to design their 
own ways of services? Set up their own timetables? 


2. Mutual Supports and Mutual Criticisms 
a. Do we support our brothers and sisters agenda and 
actions even though they are not in our agenda? How? 


b. Is it necessary to receive mutual criticism and 
theological challenges from Christians of other 
contexts? 


III. The principle of Law and Gospel in social services 


One of the most significant theological motives in the Lu- 

theran theology is the principle of Law and Gospel. The Gospel is the 
unconditional love of God for us through Jesus Christ. The law defines 
our way of living and urges us to try harder. A misunderstanding of 
the law and Gospel principle may cost our rightful relationship with 
God. If we think we have to earn the forgiveness of God by sinning 


Oars 


less, feeling sorry, knowing more, and thinking better, or doing more 
work, then we turn the unconditional love of God into conditional 
Gospel. The unconditional Gospel language tells us that, "In spite 
of...God loves you." But a legalistic Gospel language tells us that, 
"If I behave...then..." In the famous Erasmus-Luther debate, The 
Bondage of the Will, Martin Luther, our reformation father, insists 
that salvation has nothing to do with how much we know, how well we 
think, how much we do, how well we do, and how sorry we feel. 
Otherwise the philosophers, tne theologians, the moralists, the social 
workers, and romanticists will be more saved than you and I as common 
people. Justification by faith alone is the article (Article IV, 
Augsburg Confession) on which the church stands or falls. Lutherans 
made this point extremely clear that if they could earn his salvation 
by thinking, doing and feeling, they would not like it because they 
had no trust in their own sinfulness and their own good work 
theologically and existentially. Therefore I would like to remind you 
of a few things while we are involved in social ministry: 


1. The unconditional love of God came to us through Jesus 
Christ. Serving our community is a response to God's love 
but it does not make us more saved or less saved. 


2. The unconditional love drives us to serve our community 
and society. Unconditionally, if our services in the 
guidance of the Holy Spirit, attract people to the Gospel 
of Christ, we praise God, but it ought not to become a 
condition or even a goal in our social ministry. The lan- 
guage we use is never: "If you don't believe, I don't help 
you." Or "I help you, why don't you believe!" Our language 
should be: "No matter what, I know, God loves you, and I 
love you, too." 


3. Serving the community and the society does not make 
Christians "better" people. We are a group of sinners 
serving another group of sinners. In the process of our 
services we ask God to grant us mercy to know our human 
sinfulness and human predicament that by faith in Christ 
we are justified. Ours is a crucifying attitude and not a 
crusader's one. 


4. We have to realize that we could never strive for a per- 
fect social order, a perfect political system or even a 
perfect ecclesiastical hierarchy, but it does not mean 
that we should not try harder for both ourselves and our 
fellow human beings. 


CONCLUDING REMARKS 


How wonderful and exciting it is to walk on the land of our Lord! How 
wonderful it is to walk through the way of sorrow, and how exciting to 
observe the Mount of Temptation. The stories of our Lord Jesus Christ 
suddenly become so real to all of us and eventually they emerge to be part 
of our lifetime experiences, and shed light in the rest of our life and our 
ministry wherever we belong. I would like to conclude my presentation with 
two most significant events of Jesus' ministry and the story of my personal 
comi tment. 


1. The beginning of Jesus' ministry - Temptation (Matt. 4: 1-11) 


Jesus begins his ministry with a lifelong struggle, a struggle 
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with food, with power and with status. Aren't we all facing the 
same kind of struggle within ourselves and our world. We all 
strive for better material life, more control of things and 
nigher social and political, and even ecclesiastical status, 
though we could be critical about secularization, about power 
struggles, and about a bourgeois life style. Yes, temptation is 
a lifelong business. Yet Jesus provides to us a lifelong re- 
sponsible and respectful use of power, status and materialism. 
Instead of abusing the power, status and materialism for his 
own desire and purpose, Jesus turned the power struggle, status 
striving and use of materialism to the creator, he turned the 
idolatry to worship in truth and in spirit. If we are disciples 
of Christ, we could, by the help of God, overcome the idolatry 
of materialism, of power and of status by the same truth and 
the same spirit of Jesus. 


. The end of Jesus’ ministry - the cross 


Jesus ended his ministry on the cross. The cross also becomes 
the destiny of our service and our ministry. The center of Lu- 
theranism is the theology of the cross instead of the theology 
of glory. However, theology of the cross is a "risky" business. 
The cross is a symbol of suffering, self-denial, compassion and 
solidarity. But our human sinfulness tends to turn it into a 
piece of jewelry or ornament just as we turn Christianity into 
a middle class culture. If the majority of the poor are not 
Christians in Asia, I wonder where is our theology of the 
cross, of suffering, compassion and of solidarity in our own 
contexts? 


. Personal commitment 


During the 1930's one of my theological heros, Dietrich 
Bonhoeffer, by the help of the Niebuhr brothers, had a great 
chance to become a professor at Union Theological Seminary in 
New York. He spent a few weeks in the United States but he 
regretted and said "If I cannot be with my people during the 
war, I have no right to share the Gospel with my people after 
the war.” Therefore he left the USA and returned to Nazi Ger- 
many. He participated in the struggle of the Confessing church 
to bear the true Christian witness - also in a plot of assassi- 
nation of Hitler. He was held in a concentration camp and exe- 
cuted in 1945, a few days before the liberation of his camp. 


Dear brothers and sister, God seldom calls the faithful people 
from an underdeveloped context to a developed context. God 
called Abraham from Ur, a highly developed city, to the desert- 
land of Canaan. God called Moses to lead the people of God from 
tne developed Egypt to the wilderness. God called the prophets 
from the quiet and peaceful life to the midst of political, so- 
cial and religious struggles. Our personal commitment to re- 
spond to the calling of God and to participate in the struggles 
of our own people is necessary for the church and for the king- 
dom of God. My husband and I are presently students in the USA. 
If we stay in the USA we could have a better future, better 
development and a better material life. But human beings shall 
not live by bread alone. We plan to go back to Hong Kong to 
participate in the struggle of 1997. The future is unpredict- 


able. However, we feel that if we could not be with our people 
in the midst of insecurity and anxiety, we have no right to 
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share Christian commitment and the Gospel with anybody. Let us 
all encourage each other and support each other in the midst of 
different problems in different contexts. Let us take up our 
cross to follow Jesus, and thank you very much for your pa- 
tience. 


- 26 - 


WITNESS IN A POLITICAL ENGAGEMENT 


by Rev. Munib Younan, 


INTRODUCTION 


Tne world we live in Iis a world of turmoil and political problems. It is 
a world of complexes and uncertainties. Though the people divide it into 
First, Second and Third World, political problems prevail and cause 
neadaches. Throughout the whole world one finds injustices, insecurity, 
fear, exploitation, the strife for power, violation of human rights, 
apartheid, totalitarianism, etc. The world nas several powers which range 
from dictatorship to democracy. It is true as Sibusiso Bengu decsribes it 
in his book: "Mission or Model?"; to put the case succinctly, the lesson 
of hunger might go like this: 


Behind hunger stands poverty 

Behind poverty stands powerlessness 

Behind powerlessness 

- the absence of resources to produce change 

- the absence of knowledge to produce change 

- the absence of health, energy and vitality 

- the absence of organization for change 

- the absence of leaders inspiring and guiding change. 


Benind powerlessness stands the influence of the powerful, with strength 
of resources, knowledge, organization and arms to keep their advantages 
to themselves. Behind poverty stands the willingness of the advantaged to 
benefit from tne weakness of others. Behind world hunger stands - within 
nations and between nations - the unjust economic order. 


Dom Helder Camara, Archbishop of Recife in Northeast Brazil, put it even 
more succinctly, asking of us all: "When shall we have the courage to 
outgrow the charity mentality and see that at the bottom of all relations 
between rich and poor is a problem of justice." 


This description is true as he describes the root of the political 
problems of the world. 


Asia is part of this world. It is the largest continent on the globe. In 
Asia you also experience a rich political scene. You experience that 
nations are endangered by the policy of internationalism, and you find 
nations struggling for their self-determination. You clearly observe the 
interests of the superpowers in indoctrinating and colonializing the 
Asian countries. You also experience injustices and violations of human 
rights, as well as fanaticism and religious wars. 


It is not my aim to explain how Asians can live in their respective 
political situations, for I believe that every citizen tries hard to live 
within their political context. My aim in this lecture is more than that. 
I want to address the matter of how I can witness to Christ in my own 
situation. How can youth be builders of bridges in tense political 
Situation? 
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One main criticism is often expressed by some young people; that we are 
mixing religion with politics, spirituality with worldly things. That is 
in fact not true. The ones who criticize this point usually misunderstand 
the Bible and Jesus. The Bible is not a collection of timeless truths, 
nor is it the work of objective historians. On the contrary, the Bible 
reflects the religious experiences of people who lived in certain places 
at specific times. While the Bible does suggest certain emphases and 
patterns, negations and affirmations which have been accepted by the 
church as the norm, these were not formulated outside the political 
arena. This is especially true of the Old Testament, whose interest in 
history reflects an interest in politics. Kings are anointed, criticized, 
disposed of, etc. Prophets judge the political actions by Israel and the 
nations. The New Testament also makes political statements. 


A portion of the Passion narrative may have been composed to refute the 
view which considered Jesus to have been a threat to the state (Lk. 
23:13-15; John 18:38). Advice is given to Christians as to how they are 
to relate to the Roman government (Rm. 13:1-7; 1 Pet. 2:13-17). The Book 
of Revelation is a seething attack on Roman persecution of the church. 


The message of the New Testament is a witness of Jesus Christ, His 
redemption and resurrection. This message was carried all throughout the 
Roman Empire. This witness has cost the Christians dearly. We are still 
called to carry this witness to our nations and into our immediate 
political situations. We are called to convey the witness of love in a 
world of hatred, the witness of resurrection in a world of oppression. 


How can we witness this resurrection in our world? How can a youth be a 
strong witness in his/her country? In this lecture I try to present three 
notions: 


1. The youth are called to work for peace and justice 

2. The youth are called to witness by loving the enemy 

3. The church is the conscience of the political state and the youth are 
the conscience of the church. 


1. The youth witnesses are called to actively work for peace and justice 


The word peace is the most consuming one in this world. Everybody is 
speaking about peace. It means something different for every person. For 
some peace means no war, for others it means submission, for some it 
means victory by power. 


The Old Testament meaning for peace has different connotations. The root 
meaning of peace seems to be “completeness”, "wholeness". From Akkadian 
salamu and Arabic salam it means to be faultless, healthy and 
complete. It carries the connotation of health, prosperity, political and 
spiritual weal. It also means to be at rest. 


In the Old Testament peace of any kind is a wholeness determined and 
given by God. So peace is the wholeness of humankind in social relations 
and individual existence. The Old Testament speaks of three kinds of 
peace: 


a) Individual peace: it principally involves health and good life. It is 
protection by God's favorable promise (Judge 18:6). Restoration to 
health is restoration to peace (Is. 38:17). The man who returns in 


safety from battle has preserved his health and is at peace (Josh. 
10:21; 1 Kings 22:17; 2 Chr. 19:1; Ps. 55:18). 
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b) Communal peace: it involves prosperity and security. Peace is often 
economic propserity (1 Chr. 4:40; 22:9; Ps. 37:11: 147:14). Political 
security is also peace (2 Kings 20:19; Is. 32:18; Hag. 2:9), but this 
is negated by the entrance of sickness or wounds in the society (Jer. 
6:14: 8:11; Ezeh. 13:10+16) which can be healed by God. Peace then 
comes to attain its connotation as the reverse of strife (Jer. 12:5 + 
Zech. 8:10), when peaceful covenants are entered upon (Gen. 34:21; 
Josh. 9:15; Obad 7). It may be simply the absence of war (Judge 21:13; 
1 Sam. 16:4-5). On the other hand, peace is frequently the term of 
ending a war. It may mean making an agreement of non-violence (Deut. 
2:26: 20:10-12; Josh. 10:144: 11:19 + Judge 4:17; 1 Sam. 7:14). 


c) Religious peace: all peace is of God (Is. 45:7) and the condition of 
peace is the presence of God (Num. 6:26; 1 Chr. 23:25). It is 
therefore righteousness under the covenant which makes humanity 
peacable (Ezeh. 37:26; Is. 54:10; Jer. 54:10). 


Scholars of the New Testament have agreed that the right attitude of 
Jesus is an attitude of peace and thus it is the attitude of the 
followers of Jesus and his disciples. 


Jesus grew up in an environment where people expected the advent of a 
military saviour, who would dismiss the Roman occupation and return 
authority to Jesus. But Jesus refused to associate himself with this 
group. People expected from Jesus a military salvation, and the only 
option was one of power and violence. They even used to give quotations 
from the Old Testament which said that Jesus would overcome the nation 
with "a rod of iron" (Ps. 2:9). But to their surprise, the angels sang a 
different song on his birth: "Glory to God in the highest, and on earth 
peace, good will toward men" (Lk. 2:14). So this birth was different than 
their expectations, for Jesus came to herald peace and not war to this 
world. He is the primary peace. 


Some of Jesus' disciples wished that he was a military leader, and some 
encouraged him in that direction, such as Judah the Zealot who belonged 
to a liberation group called the Zealots. 


Jesus did not live in a peaceful environment, which loved peace and hated 
war. On the contrary, the people were calling for war and revolution, 
violence and power. Against this background Jesus refused the traditional 
concept of the Messiah (a man of war and fight). For example, when he fed 
the five thousand people, the people, except women and children, thought 
that this campaign was the beginning of a military coup. They wanted to 
kidnap him and make him an earthly king. Another example is the scene of 
Gethsemane, when they came to detain Jesus. Peter took his sword and 
struck with it the servant of the High Priest. But Jesus said to Peter: 
"Put up again thy sword in its place; for all that take the sword shall 
perish with the sword" (Math. 26:52). 


It is in the New Testament that we conceive that the right true peace is 
when he goes himself through suffering and reconciles humankind with God. 
Thus, the way of Jesus is the way of peace, true peace and not war and 
violence. 


Dur immediate question is then: How can we who experienced the peace of 
Jesus ferment the society with the peace of God? How can we change the 
world to be a world of true peace? People think that peace can be 


achieved in several ways. Some people believe that it is possible by 
means of political measures to create a human society without conflict in 
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which injustice and alienation between individuals no longer exists. 
Others consider that peace has already been achieved in an exemplary way 
in the socialist countries. Others believe that social and even political 
conflict are inseparably rooted in human nature, while it is possible to 
influence man's nature through education. In place of force there should 
be binding and dependable legal principles. Some think that peace can be 
achieved by the balance of forces, others think by deterrence. 


When the concept of peace and estimates of the seriousness of the threat 
differ so widely, it is no wonder that there is no agreement on the path 
to be followed to achieve peace. 


In my country a big discussion is going on about peace. My people have a 
question, though they anxiously long for peace. What is peace? Is it to 
get matters settled at any price? Is it to accept a solution imposed 
without discussion? I do not think that this is peace. It is true that 
Jesus taught us the religion of love and taught us to be witnesses of 
that love. But Jesus never taught us, either through his teaching or by 
his crucifixion and redemption, of any cheap peace. Jesus taught us to 
actively work for peace but not to be submissive. He taught us to turn 
the other cheek but never to be enslaved. He taught us to love but never 
to be hypocritical in our love. He taught us to forgive but never to 
concede our human rights. He taught us to love our enemies but not to 
discriminate between people. Jesus wants his people to experience true 
peace. For this, the path of peace in the New Testament is justice and 
mercy. 


A well known specialist on social ethics said that the peace discussion 
is no more and no less than a discussion of justice and is a necessity 
for Christian world-wide responsibility which has to make itself felt in 
the political field. He continues: "We have learnt how to think at a high 
level about basic rights and human rights higher than our Lutheran 
forefathers did. In this respect also here exists something like a 
vicarious responsibility, a consciousness of what we must bring into the 
political order of peace and what we must represent in it." "My peace I 
give unto you, not as the world giveth I unto you. Let not your heart be 
troubled, neither let it be afraid” (Joh. 14:27). 


What is then the connection between this peace of God and the contribu- 
tion of Christians to peace? God's peace is the work of God's own hand to 
create peace in human beings by grace and to experience the true peace of 
God in redemption. Once one has this peace one can work for the peace of 
the world. It enables a Christian to pass God's peace in an effective way 
and share it with others. It encourages and enables Christians to 
cooperate in the political shaping of peace. It enables Christians to 
work for justice and for maintaining the human rights of every 
individual. 


A witness of the resurrection cannot speak of peace alone nor of justice 
alone. Otherwise that peace will have no grounds and that justice will 
become a hard law. One has to speak of peace and justice for Jesus whose 
justification to us granted us peace. When we allow justice to prevail 
side by side with peace we can speak of true peace. A Christian witness 
always has to raise a voice for peace and justice together, not sepa- 
rately, but hand in hand. This is our call in witnessing the love of God, 
to work for peace and justice. 


2. The youth are called to witness by loving the enemy 


Sate 


The command to "love your enemy" is a capital part of the New Testament. 
The explicit saying is found in Matt. 5:43-48 and in Lk. 6:27-28 + 32-36. 
Similar exhortations about blessing and doing good to enemies is found in 
1 Thess. 5:15; 1 Cor. 4:12-13; Rom. 12:14-21. In all these passages the 
love of the enemy is not presented as a peripheral teaching of Jesus and 
the disciples, but is at the heart of their message. 


Read Matt. 5:43-48. We notice first that Jesus’ teaching in Matthew is 
out in contrast with previous interpretations of the Law. "You have heard 
it. But I say unto you: Love your enemies, bless them that curse you, do 
good to them that hate you and persecute you" (Matt 5:44). The verse “You 
shall love your neighbor" is taken from Leviticus 19:18. This has meant 
to the people, Pharisees and scribes, that they should love their fellow 
brother and sisters in religion and race and hate the other. Though Deut. 
23:7-8 negates that thinking or that personal enmity: "Thou shall not 
abhor an Edomite, for he is thy brother; thou shal! not abhor an Egyptian 
because thou wast a stranger in his land". It is also true that the 
mentality of some sectarian groups such as the Qumran at the time of 
Jesus spoke of a more strict line than Jesus. They claimed that the duty 
of the sectarian is to love those whom God nas chosen and hate those whom 
God repudiated. But for Jesus such a discrimination is out of question, 
for every person, friend or enemy, is a brother or sister whatever their 
nationality or race. Jesus’ own teaching does not speak of hatred and 
vengeance towards the enemy but of love. 


Matthew's own church experienced persecution from the Pharisees. 
Following the Jewish revolt against the Romans in A.D. 66-70, culminating 
in the siege of Jerusalem and the destruction of the Temple by the 
victorious Roman troops, the Pharisees had become the leaders of Judaism, 
enabling it to rebuild and survive. But the relationship between the 
Pharisees and the Jewish Christians became soured, and the two religious 
groups moved further and further apart. Thus the enemies for Matthew were 
both the Romans and those who persecuted the Christian community. 


The disciple is to love the enemy in order to truly be a “child of your 
father in heaven". God himself is indiscriminately gracious, letting his 
sun shine and rain fall on both good and bad, just and unjust, friends 
and enemies. Mere reciprocity is not enough. Even tax collectors and 
gentiles are capable of loving those who love them. The Christian must be 
as gracious as God is, because a Christian is a child of God, loving 
those who do not love him. In this way the disciple becomes perfect as 
God is perfect (Matt. 5:48). What Matthew's text implies therefore is 
that God's nature is best experienced in his indiscriminable and gracious 
love; and the disciple who seeks God will find full life in experiencing 
and sharing the same kind of love. Thus, loving your enemy is the 
ultimate criterion of genuine discipleship (witness). For this one is to 
love, to pray for, to bless, do good, etc. 


Enemy love has a cost. It refuses to return violence, for violence and to 
actively love the enemy can only be done on the basis of true commitment 
to the values of Jesus. This is clearly demonstrated in the passion 
narratives where Jesus himself is presented as refusing to take arms in 
his own defence. In the Matthew story of arrest (26:47-56) Jesus tells 
his disciples to put their swords back into their acabbards, "for all who 
take the sword will perish by the sword”. Jesus' refusal of violence and 
retaliation go hand in hand with his own teaching in the sermon on the 
mount. 


In Luke's account the disciples ask in Gethsemane: "Lord, shall we strike 
with the sword?" (Lk. 32:49), and one of them cuts off the ear of the 
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High Priest's slave. Jesus commands: "No more of this", and heals the 
slave's ear. In both instances Jesus refused to take up the sword in his 
own defence and leads us ultimately to the cross. 


Non-retaltation and enemy love are not understood in tne New Testament as 
passiveness or non-action. Enemy love does not mean abandonment of tne 
pursuit of justice or devaluation of the defense of authentic values. At 
issue are the means appropriate for the Christian pursuit of justice. 
This New Testament tradition rules out reviling, returning evil for evil, 
cursing the enemy. The disciple is not to adopt violence as a way of 
transforming the world. Instead the Christian is to confront the enemy 
with goodness. Enemies are to be blessed, prayed for and to be loved. The 
New Testament connected enemy love with the cross. 


It is through Christ's cross that humanity is called to a life of peace, 
justice and love. For the disciple of Jesus is to live now by the value 
of a world that is yet to come. 


Thus, the call to love your enemy is a vivid expression of the Christian 
vocation as a whole. The Christian is to actively pursue peace because 
peace is our God-given destiny, it is our call. 


The call of Jesus is a call of love. If you love your enemy you are 
pursuing the love of Jesus in the others. You are then stronger than your 
enemy. Because the weapon of love is the most powerful one in this life 
of hatred. 


Love may ask how it can be materialized. How can this love have any 
effect in the world that uses violence of political tricks? How can love 
grant justice to nations living in injustice? 


In my country we are living in a very tense political situation with no 
future or security. We notice that hatred on both sides is growing. I am 
truly concerned about the coming generation who grow up only under 
occupation and violence. What is the price of hatred for my nation and 
for the other nations in the area? What did hatred achieve? It has 
conceived additional hatred, more violence, more retaliation but no 
solution. We are called to love our enemy. This call is serious and 
challenging. It is serious because it is a call to change the world. It 
is challinging because it is a call to work for justice and peace. I is 
challenging because by loving the enemy the enemy turns away from evil 
doing and wrong. To love the enemy is to see God in my enemy. To love the 
enemy is to love him or her as a person. But at the same time you can 
disagree with the enemy's works and hate the evil doing and violence. 
This is a difficult issue, but when was our Christian call easy? As 
difficult as it is, it is our immediate call to witness this love. 


Chrysostomous has given nine steps as a guidance to enemy love: 


1. Not to oppress the other 

2. Not to answer to oppression with similar oppression 

3, Not to confront the enemy with evil but with a calm spirit 

4. A Christian bears the suffering which he/she is facing 

5. Not only to bear the suffering but to accept what the oppressor 
practices 

6. One bears oppression without hatred 

7. This bearing extends itself to enemy love 

8. The love transforms itself into practice and blesses and makes good 


9. Pray continously for those who treat others badly and persecute. 
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It is true that Chrysostomous has presented these guidelines which I 
marvel at. But sometimes I think as a human being. I do not exactly know 
where my feelings stand. A Christian is a sinner and believer at the same 
time. He/she must grow in love. Sometimes this growth is steady or moves 
step by step, consciously or unconsciously. A witness is called to love. 
For only love can change the world. 


3. The church is the conscience of the state and the youth is the 
conscience of the church 


Living in a complicated political world leaves the church in a position 
of either being involved or indifferent. It is very easy for the church 
to get involved in politics. The danger of such an attitude is when the 
church gets involved in ideological programs, political strategies and 
party identification. If the church follows such a line, I am afraid it 
stops carrying its message of witness in the right way because it will be 
the trumpet of others. 


The other danger in such a complex situation is when the church keeps 
quiet or stays indifferent or when it separates between spirituality and 
politics. 


If the church is politically involved or is quiet, I believe it loses its 
witness in society and thus its credibility. The church should be the 
conscience of the state. It should always be the salt of the earth and 
the light of the world. It should always speak up from its Christian 
call, not out of hatred nor out of fear, not out of pressure but from the 
teaching of the Bible. The church is strong when Jesus motivates it to 
speak on human rights, justice and peace. Only then the church has a 
prophetic voice from God when it serves as an instrument of love, justice 
and peace and educates its followers in the same line. 


This very attitude is the one of the prophets in the Old Testament. They 
always raised their voices out of their call, not listening to the 
leaders nor mingling with any party, but motivated by the Holy Spirit. 


The prophets raised their voices against injustice and had a prophetic 
message for the political situation. For example Amos, the prophet from 
Takoa near Beit Sahour, the prophet of the Northern Kingdom, condemns the 
ruthless, inhuman ways of warfare and considers the Israelites just as 
guilty as the foreigners for their cruelty towards the poor. Gentile 
nations are to be punished for their barbarian action, cutting a bloody 
path "with sledges of iron" through people's homes and families (Amos 
1:3) or making a profit from captive soldiers by selling them as slaves 
to oo country (Amos 1:6+9) or ripping open expecting mothers (Amos 
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Another example is Isaiah who leads us through the most complicated 
moments of Jerusalem's political history and comes to a very simple 
solution: quiet trust in God and thereby peace. Jerusalem is being 
attacked by the combined forces of Damascus and the Northern Kingdom of 
Israel (2 Kings 16) which intend to replace the Davidic King Ahaz with an 
usurper called Ben Tabeel. The situation is so serious that the heart of 
the king and of the people trembled as the trees of the forest tremble in 
the wind (Is. 7:12). Morally there was nothing that King Ahaz could do. 
He was militarily too weak to march against the invaders, and he could 
not ethically turn to the powerful Assyria for help, for in doing that he 


would barter away Jerusalem's independence to save his royal privilege. 
Yet that was already what he had done. Isaiah bravely gave the only 
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advice which was morally acceptable, yet humanly very heroic to accept. 
It was advice which led to interior peace and thereby to national peace 
and well being. "For this says the Lord; the Holy one of Israel; in 
returning and rest shall ye be saved; in quietness and confidence shall 
be your strength; and ye would not. But ye said No; for we will flee upon 
horses; therefore shall ye flee; and we will ride upon the swift, 
therefore shall they pursue you be swift. One thousand shall flee at the 
rebuke of one; at the rebuke of five shall ye flee till ye be left as a 
beacon upon the top of a mountain; and as an ensign on a hill. And 
therefore will the Lord wait, that he may be gracious unto you and 
therefore will he be exalted, that he may have mercy upon you. For the 
Lord age of judgment, blessed are all they that wait for him." (Is. 
3:15-18). 


The prophets always spoke a clear message, though it has sometimes 
aroused resentment among the powerful and inferiority among the victims 
of injustice and exploitation. Hosea denounces the debauchery of the 
court and calls the priests highway robbers (Hos. 7:1-7; 6:9). Micah 
calls the rulers cannibals and the professional prophets rogues (Mic. 
3:1-12). It is no wonder that the civil and religious authorities 
regarded such words as dangerously subversive. Amos was banished (Amos 
7:13), Jeremiah was imprisoned and accused of treachery, and threathened 
with death (Jer. 37:11-15; 26:16-23). But even so, they remained the 
conscience of their states and society. 


This teaches us in our witness to raise our prophetic voices in love as 
the prophets did. To point to the brokenness, injustice and inhumanity in 
the world. It teaches us to speak up against apartheid, against violation 
of human rights, against nuclear weapons, against violence and wars, 
against using food as a political end and against exploitation by the 
super powers. This witness is prophetic because neither the church nor 
the youth ever stand on the side of the powerful but on the side of truth 
and justice as the prophets did. The youth cannot do this unless they 
hear the voice of God in their own situation as the prophets did. The 
prophets in their call were also self-critical. They were not speaking to 
others but to their own people, not as teachers but as heralds of good 
news. Amos, for example, criticized the religious institution of his 
nation and the hypocricy. Jeremiah criticized his nation and spoke to 
their doom. The prophets’ syllogism was: If you are responsive and 
obedient you shall eat the best from the land; but if you refuse and are 
rebellious you shall taste the sword (Is. 1:19-20). What God requires of 
you is that you should do justice, love kindness and order your life 
modestly with your God" (Mic. 6:8). But instead "there is no truth, no 
kindness, no knowledge of God in the land" (Hos. 4:1). Therefore "the 
eyes of the Lord God are upon the sinful kingdom and I will blot it off 
the surface of the ground (Am 9:8). 


It is very important that in a complex situation one has a healthy 
self-criticism. Otherwise one will depart from the truth. In some 
countries blind nationalism may drive a nation to practice violation of 
human rights and injustice. Blind nationalism may drive any nation to 
hatred and violence. For this we need the right attitude of 
self-criticism to our nationalism. Self-criticism is essential and 
significant for building up of the right nationalism in a nation. 


We are called to be nationalistic, to be part of our nation, yet as 
witnesses we are called to work towards breaking down the barriers that 
separate nations and build bridges to a better understanding. It is hard 


for those who are powerless or oppressed but even so, for Christ's sake 
we are called to understand each other, to show him his injustice and to 
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call for justice. 


A Christian disciple has a dual task: firstly to be a good nationalist 
and secondly to serve as a bridge builder towards mediating conflicts. 


In my church we feel we are part of our nation, in its suffering and its 
hopes. However, though living under occupation, we never stopped to be 
objective and to ask for a better understanding and self-determination of 
our nation. Our call has always been a call for justice and human rights. 
Dur witness has always been a witness to the coexistence of the three 
religions and the two nations. We raise our voice as the voiceless, we 
still raise our voice to justice and to coexistence from our call. This 
is our witness. 


For this reason, when we meet friends, our appeal to them is neither to 
be pro-Israeli nor to be pro-Palestinian but to be pro-truth and this is 
from God. This alone helps us in our conflict and in our struggle for 
peace and justice in our country. 


By this the church continues to be the conscience of the political 
engagement, whatever the price is, and the church should always be 
motivated by the Holy Spirit. 


Conclusion 


The witness of the resurrection in this world could be best proclaimed if 
a Christian works for peace and justice and practices loving the enemy 
and raises his/her prophetic voice in this world of power, injustice and 
violation of human rights. 


The aim of the witness is to preach love instead of hatred, justice 
instead of injustice, freedom instead of suppression, to strengthen the 
weak and to change the mind of the powerful. 


This 7s not only our task but our call to witness. We can implement this 
only if we are followers of Jesus Christ. 
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REPORT ~ WORKING GROUP I A 


"Living as confessing Christians among other world religions" 


INTRODUCTION: 


The church in Asia is a minority among other world religions such as 
Buddhism, Hinduism and Islam. 


This situation involves problems and questions, living as confessing 
Christians among other world religions. We propose the following 
Statements: 


1. We believe that the basic and principal truth for Christian mission 
and witness is to be found in the Bible (Matt. 28:19f, Mk. 16:15ff, 
John 20,21, Acts 1:8, 2 Cor. 5:20) and the church is responsible for 
mission and witness. 


2. That the confessing Christian is sharing God's gifts, love and word 
with the members of other religions, and to be a Christian is a 
privilege because it makes our life fruitful. 


3. That a Christian lives in the faith that God came down to earth, 
suffered with mankind, died for all our sins in Jesus Christ, 
resurrected and accompanies us through the Holy Spirit. This makes us 
free from self-salvation and makes us able to love because we were 
loved first by God. This love connects us as brothers and sisters of 
God and shows us the way to life. 


4. In the contemporary situation particularly with reference to world 
religions, Hinduism, Islam, Buddhism, the churches have taken on a 
role of fearfulness, uncertainty, inferiority due to its being a 
minority among other world religions. Being a minority lets the 
survival of the church become a challenge. This challenge often 
entails prolonged suffering, loneliness, social and political 
problems. On the other hand the responsibility becomes all tne greater 
to proclaim Christ, to strengthen mission to face the threat of 
loosing the witnessing task. It is thus also the responsibility of the 
church to have knowledge about other religions so that we can learn 
from them and have positive dialogues with them. 


5. As Asian Christians we live in two different spheres. We are members 
of a specific society and at the same time we are members of the 
Christian community. We are part of a certain nation as well as part 
of the universal church. We feel related to the people of our country, 
sharing the same culture, tradition, problems and hopes. At the same 
time we believe that the Christian faith is much stronger and wider 
than any nationality, racism, or language. This Christian faith is not 
limited by time nor by place, but believing in the incarnation we see 
the importance of contextualization. The fact that Christians belong 
to these two different spheres can cause conflicts in the Christian 
life. One big temptation is in losing balance between these two 
spheres. This balance is possible only through prophetic gifts. 


6. That in our context we propose: 


T. 


So 


a) by having knowledge of our faith and other faiths we can have 
dialogue with other religions; 


b) to build up friendship with other religions; 
c) to find contact points with other religions; 


d) through social services such as schools, hospitals, youth clubs, 
etc... to serve the people of other faiths; 


e) through mass media and the Bible, tract distribution to reach other 
world religions; 


f) by living in a Christian life-style before the people of other 
faiths. 


That through the LW , we propose: 


1) to establish a resource center in the department of studies/com- 
munication; 


2) to accept our proposal and to take further steps for implmenta- 
tion; 


3) to hold regional/interregional and national/international mission 
consultations for the youth; 


4) to help local churches to train youth leaders for mission: 


5) To arrange an international day of prayer for the mission of the 
youth. 
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REPORT - WORKING GROUP I B 


"Confessing Christ among other world religions" 


We, the participants in working group I b, after much discussion on the 
related topics of our theme, agreed to the following items to be included 
in this working group report: 


T. 


Today we live in a situation of great religions pluralism, especially 
in Asia. Because of this we feel there is a great need for the Asian 
Lutheran churches to address the question of witnessing to the Gospel 
among other religious communities. We need to seriously examine our 
attitude towards other religions and the peoples and cultures which 
embrace them. We believe it is only in relation to people of other 
faiths that we can better understand our own and more faithfully and 
effectively witness to Jesus Christ. 


. It is not only Christians who are interested in social services. Too 


often we as Christians have the arrogant and presumptuous attitude 


that we are the only ones engaged in social services. We need to 
recognize and support the social services of other religious com- 
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munities. We do not believe that sharing in the relief efforts of 
other religious communities means compromising our faith as 
Christians. Therefore, we support the idea of mutual cooperation 
in social services with those of other religions. 


We recognize the fact that, from the viewpoint of other religious 
communities, Christian social services are often under great 
suspicion. Too often they are seen as having ulterior motives, thus 
handicapping them and reducing their effectiveness. Therefore, we must 
examine what is our motivation for Christian service. We do not 
believe that witnessing necessarily means converting. As Christians we 
bear the responsibility to witness and to serve but it 1s always God 
who converts. Therefore, we recognize our need to be sympathetic to 
the cultural context of others while relating our own understanding of 
the Gospel. We must acknowledge and respect their right to interpret 
the Gospel in their own context. 


Many of the problems facing the world today, which have lead to so 
much oppression, injustice and violence are not purely political in 
nature but have deep religious roots. Therefore, we affirm the role of 
Christians in the political process. Furthermore, we recognize that 
especially young people play a crucial role in the witness for peace 
and justice because they are able to mingle with other communities and 
social groups more easily. Therefore, we encourage the churches to pay 
more attention to the necessity for ministry on the university 
campuses where exposure to political and social issues is often at its 
highest and we urge the churches to support the youth in exploring 
effective ways in which young people can witness to peace and justice 
in the political and social arenas. 
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REPORT - WORKING GROUP II 


"Living as Confessing Churches with other Christian Churches" 


We would like to introduce this report by quoting two Scripture verses 
used by our group to emphasize the need for Christians to work together - 
these are: John 17:20-23 which reminds us that all those called by His 
name shall be one and I Cor. 2:10 which reminds us of the need by the 
one, united body, without dissensions. 


The group identified three main areas for working in an ecumenical 


context: 


A. 
R. 
er 


Areas where cooperation is already established with other churches 
Areas where cooperation is not possible, and 
Areas for future cooperation. 


. Cooperation in this area is only possible on certain issues, 


principally in the area of: 


1. Social service programs - these are mainly organized and operated 
by the Catholic church. 


The member churches in Japan, according to the Japanese delegates, 
have the greatest extent of cooperation with the Catholic church in 
the area of social service. The participants from Zimbabwe, 
Indonesia and India also acknowledged cooperation in this area but 
to a lesser extent. 


2. Ecumenical issues 


ad. 


The Palestinian delegates stressed that they find it less 
difficult to work with the Catholics than with the other 
Christian denominations on these issues. 


. The youth of the member churches of Zimbabwe participate 


actively in an ecumenical youth organization. 


. some member churches in Zimbabwe have students being trained 


at an ecumenical theological seminary. 


. The Korean delegate stressed that they were participating in 


Bible study programs along with other Christian churches. 


. The Japanese delegate pointed out that their churches were 


actively cooperating with other Christian churches in the 
area of Bible translation to attain a common expression of 
biblical terms. 


B. These areas were mainly identified as follows: 


1. With some overseas charismatic churches which create disunity among 
the congregations. 


2. On some social issues such as abortion and polygamy (as the 
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delegate from Zimbabwe pointed out). 


. When the theological agenda of other churches does not correspond 


to biblical teaching such as the rejection of a policy of family 
planning supported and promoted by the Catholic Church. 


C. These areas were identified as follows: 


Leg 


The Lutheran church should take the initiative to establish and 
promote dialogue with other Christian churches. 


. The Lutheran church should encourage the establishment of 


ecumenical theological seminaries in order to promote a mutual 
understanding/interpretation of the Scripture. 


. The youth of the Lutheran church should be encouraged to 


participate more in ecumenical youth movements or organizations 
since as a result of their experience, they may be able to act as 
intermediaries by pressuring the older pastors to become involved 
In intermediary work. 


. The church should work towards assuming a more prophetic role. In 
assuming this role, member churches should be able to firstly judge 


the ideological role of their respective governments to decide on 
whether they should be supported or criticized. Secondly, if there 


are policies to be criticized, the Lutheran churches should work in 


cooperation with other Christian churches to bring about solutions 
for the establishment of a more just society (this aspect is seen 
as the second role - that of building bridges). 


CONCLUSION 


We would like to propose as the conclusion to this report, the genera! 
approach/model suggested by the group, for working towards ecumenical 
cooperation. 


The group specified the following steps: 


F: 
Lis 


The member churches should first learn about otner churches 


Identify the differences and similarities 


. Examine whether it is possible to bridge the gap/s when there are 
differences 


. Encourage dialogue to bring about solutions to the differences, and 


. Continue to work on the areas of similarity. 


11. 
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REPORT - WORKING GROUP III 


"Living as Confessing Christians among the Secularized People" 


Defining Secularization and Secularism 


The group began a discussion about living in a secularized society by 
developing a working definition of the terms "secularization" and 
"secularism". The group defined "secularization" as follows: the 
process of change occurring within a society due to rapid changes in 
technology. The group agreed that this process of change is not 
necessarily/inherently wrong. Rather this rapid change in society due 
to technological change often brings with it specific problems for 
the new and changing society. These problems, later more fully 
identified, are to be confronted through the work of the church. The 
group defined the term "secularism" as the worship of a highly 
technological! society. 


Identifying the Human Needs within a Secularized Society - and the 
Churches’ role 


The group defined/identified a variety of problems and human needs 
within a secularized society, or societies experiencing the process 
of movement toward secularization. These various problems were: 
grouped into three general headings: 1. The psychological and 
sociological problems related to the break-up of traditional culture; 
2. Economic injustice; 3. Ethical issues related to technology. 


1. The break-up of traditional culture 


The group identified a variety of psychological and sociological 
problems resulting from the break-up of traditional cultures. For 
example, a great deal of loneliness often occurs when traditional 
cultures, which value community, break down and adopt a more 
individualistic competitive stance for people within their society. 


The group specifically discussed the problems which often occur 
within families as the society slowly moves from viewing marriage as 
a communal/family arrangement of the community to viewing marriage as 
an individual decision. The group agreed that it is the task of the 
church to set an example in such situations - by helping to define, 
as Christ points to, how we are to love one another - with respect 
and dignity. The church needs to help define what a good and healthy 
relationship is - both between the two who want to marry/are to be 
married, as well as within the family/cultural relationships within 
such a situation. 


The group spent a great deal of time specifically discussing the 
alienation and loneliness within a secularized society. The group 
developed four specific ideas for the work of the church to meet this 
human need. For example, the group called for pastors to speak 
specifically to the issues of loneliness; the development of sharing 
groups or small intimate groups within the congregations; lifeline 
programs; the use of mass media to heal the loneliness in the society 
by the church. The group focused on one particular question as the 
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discussion continued concerning the churches' role in determining 
what, within traditional and secular culture, is Christ-like and what 
is not. Our central guestion was as follows: Does our faith determine 
our culture or does our culture determine our faith? This question 
was further complicated when the group pointed out the fact that the 
Christian faith has come to many of the traditional cultures within 
the group along with Western culture and secularization. 


2. Economic Injustice 


The group identified the following economic issues within secularized 
societies: 


- materialism 

- consumerism 

- poverty 

- unequal distribution and the use of resources 
- militarism 

- unemployment/underemployment/low wages 


The group discussion centered on the issue of materialism. The group 
made a distinction between materialism and the material. The material 
itself is of God and therefore good. But the worship of the material, 
or materialism, is not healthy. The group concluded that when 
material is used to divide the community, the church cannot accept 
this situation. In the midst of materialism, the church must teach 
its members to be good stewards. 


3. Ethical issues related to technology 


The group briefly identified a few ethical issues related to the 
rapid increase in a societies’ dependence on technology. Spe- 
cifically, the group pointed out the need for the church to study 
and provide leadership within the field of biomedical ethics. 
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REPORT - WORKING GROUP IV 


"Living as Confessing Christians in One's Own Lutheran Church" 


We believe that it is easy to see Christ as Lord in the church, but it is 
another thing to see Him as Lord at home, in school, work, or play. How 
does one bridge the gap between what happens in the church, what is 
preached from the pulpit, and what happens in life and the world? What 
does faith have to do with life? 


We also believe that the worship life of Christians is the shape, in 
miniature, of the whole life of Christians in the world. We further 
believe that the life of the man in Christ is a blown-up version of the 
liturgy we practice on Sunday mornings. What happens minute by minute in 
the liturgy, happens hour by hour in the day, and happens day by day in 
the life of Christians. 


However, we are alarmed at the following problems in our Lutheran 
churches today: 


I. INTERNAL PROBLEMS 
1. Lack of spirituality 


The Asian Lutheran youth are leaving their churches and joining other 
denominations because the youth are uncertain about the Lutheran 
doctrine. The church fails to fulfill the needs of the youth. 


Solution: 


a) Fellowship: The youth needs the opportunity to discuss their 
programs and the solution as Christians so that they will feel at 
home in their faith. How can the leaders develop such fellowship 
in their youth? 


b) Organize more social activities in addition to the spiritual ones; 


c) Smaller groups (4-5) will develop better fellowship. This 
fellowship should be shared with the congregation, such as 
singing, etc; 


d) Religious education should be emphasized in Sunday school, church- 
related schools, and youth meetings. 


2, The doctrines are not related to experience in life 


The youth are confirmed at the age of 14. In confirmation lessons the 
emphasis is on the knowledge of the doctrine and not in experiencing 
it in one's own heart. When the youth are 18-29 years of age, they 
may start asking questions but they have no guide in their search for 
some answers to reach spiritual maturity. 


Solution: 
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a) improved spirituality; 

b) simplify the doctrine for youth so that they will be able to 
understand it; 

c) allow youth the freedom to share their experiences as 
Christians; 

d) Discussion in youth gatherings on topics that youth are interested 
in discovering. Some doctrines and topics that are confusing to 
the youth are: 

- Trinity 

- doctrine of salvation - eternal life 

- eschatology - life after death 

- the interrelationship between science and faith. 


3. Lack of Nurture 


This leads to the problem that the program of guidance is not 
efficient. There is no teaching program starting with little children 
and all the way until they are mature youth. The spiritual guidance 
has shifted from the responsibility of parents to become the 
responsibility of the church - congregation. 


Solution: 


a) Youth participation in the church is important. The talents of 
youth should not be neglected. A sense of belonging should 
develop throughout the years of their lives from childhood until 
adulthood. 


b) Missionary work inside the congregation. The youth could visit 
members in the hospitals, homes for the elderly, at birthdays, 
etc. 


4, Lack of Participation and Worship Life 


The emphasis during the Sunday worship is on the elders. They are the 
ones that read from the Bible, collect offerings, etc. The youth does 
not feel they belong to the congregation. 


Solution: 


a) Youth Sunday: the youth are free to make their own liturgy, choose 
the songs and the program. This should be done once every 2-3 
months. 


b) Direct participation of the youth every Sunday, collecting the 
offering, reading from the Bible, sharing a hymn, playing a 
musical instrument, etc. 


5. Credibility of the witness of leadership is questionable 


There is a gap between the leaders and the youth. The witness by 
leaders of the church is not encouraging the youth to grow 
spiritually. 


Example 1: The leader tells the young smoking is bad for you and 
after the meeting starts smoking. 


Example 2: The leader talks about reconciliation and he has a 
conflict with one of his youth participants. 
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Solution: 

The first emphasis is on the leaders. 

a) The leaders should have seminars on how to be effective youth 
leaders. During these seminars the leaders must realize that 
they have great influence on the youth; thus they must have 
a commitment to be a positive influence on their youth. 


b) Church discipline should be emphasized. The church should watch 
whether the actions of the pastors and leaders are satisfactory. 


c) The youth also should realize the humanness of their leaders 
by admitting that he also makes mistakes. This understanding 
is achieved if the leader is open in admitting his mistake. 

EXTERNAL PROBLEMS 


1. Ultra nationalism 


Nationalists who influence the youth with fanatic extremist ideas, 
take the youth away from the church and their faith. 


Solution: 

Explain to the youth the meaning of real nationalism. 

a) non-violent resistance and dangers of following ideologies 

b) being good constructive citizens 

c) not emigrating. 

2. Socio-Economic pressure 

The youth suffers from the pressures of unemployment and financial 
stress. This might lead to their lack of participation in youth and 
cnurch activities. 

Solution: 

The problems of poverty and unemployment are difficult for the 
church to solve. The church leaders could try to help and encourage 
the youth to deal with their problems. This could be done by: 


a) counseling for parents and families and also the youth to accept 
blue collar jobs 


b) lending out money with no interest for the youth to start a new 
business 


c) have a referral system for the youth. 

3. Influence of materialism 

Material pleasures, such as video games, and different activities 
attract the youth. Some are not willing to sacrifice some of their 


time for church activities. 


Solution: 
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The youth leaders should show interest in all the activities and 
interests of the youth (part of the whole life). When the church has 
financial problems and cannot provide the youth with games, the youth 
Should be encouraged by the youth leader to collect money by fund 
raising programs and buy their own games. A sense of belonging will 
develop in the youth as a result. 


a JP 


CULTURAL EVENING 





song by the Chinese group Song from Papua New Guinea 


Japanese "Origami" 


een 


Exciting game 
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VISITATION IN THE HOLY LAND 


The ALYG participants could take part in a visitation program to some 
of the important sites of the Holy Land and 1) listen to the Biblical 
message, 2) see the relevance of the message in the original places 
after so many years. 


Here is the planned itinerary: 


August 2nd : 


Sunday 


August 4th : 


Tuesday 


August 6th : 


Thursday 


August lith : 


Tuesday 


August 13th : 


Thursday 


August 14th : 


Friday 


At 02.00 pm pick up from Talitha Kumi to Jerusalem 
and to the Mt. of Olives for introduction and prayer. 
At 06.00 pm. transfer back to Talitha Kumi. 


At 09.30 pm. pick up from Talitha Kumi to Jerusalem 
for a full day sightseeing of the Old City where you 
will start with a visit to the Temple Mt. Area, Dome 
of the Rock, Al Aqsa Mosque and the Wailing Wall, then 
through St. Stephen's Gate to visit St. Ann's Church, 
Pool of Bethesda, Chapel of Flagellation, Pilate's 
Judgement Hall, Ecce Homo Arch, Lithostrotos, Via 
Dolorosa and the Church of the Holy Sepulchre. 


At 09.00 pm. pick up from Talitha Kumi and drive to 
Bethany and Good Samaritan Inn for a visit, then to 
Jericho to visit Hisham's Palace. Old and New 
Testament Jericho, Elisha's Spring, view the Mt. of 
Temptation, continue along the Dead Sea road to Qumran 
for a visit. Return to Jerusalem. Drive to Mt. Zion, 
King David's Tomb and the Upper Room for a visit, 
continue through the New City, view the Knesset, 
Hebrew University and the Shrine of the Book. 


At 09.00 drive to Bethlehem where you will visit the 
Church of Nativity, St. Jerome's Grotto and the 
Shepherd's Field, continue to Hebron, enroute visit of 
Solomon's Pools, St. Philip's Fountain, Cave of 
Macphelah and Oak of Mamre in Hebron, continue to 
Beersheba where you will visit Abraham's Well. 


Drive via Jerusalem, Beeroth, Bethel, Shiloh and 
Samaria to Nablus, visit Jacob's Well, continue 
through Dothan, Jenin, Valley of Jezreel to Megiddo 
for a visit and on to Tiberias for dinner and over- 
night. 


This morning you will visit Capernaum, Tabgha, 
Magdala, Mt. of Beatitudes and Outlet of River Jordan, 
drive via Cana of Galilee to Nazareth to visit Church 
of Annunciation, Carpentry Shop and Mary's Well, 
continue to Haifa where you will visit Mt. Carmel and 
Stella Maris Convent. Drive along the coastal road to 
Ceasarea, continue through the Sharon Plains to Jaffa 
and Tel Aviv, then back to Jerusalem and Talitha Kumi. 
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ADOPTION PROCEDURE 


34 voting delegates, approved by the Steering Committee, attended the Asian 
Lutheran Youth Gathering in Jerusalem. The size of the delegations was set up 
with regard to the overall balance in the Asian region considering: 


1. The size of the churches (in the range of 1-5 delegates) 

2. The hosting church is traditionally offered the biggest possible 
number of delegates 

3. LW request for at least 40% women participation in the meetings. 


Participants from other regions of the LW are also voting delegates. The 
remaining participants are invited to take part in any discussion but will not 
vote. A vote is cast by raising a blue card. 


1. Proposals for resolutions coming from individuals, unofficial groups or 
working groups can be submitted in writing to the Drafting Committee. 


2. The Drafting Committee will consider, syntesize or compile the 
resolutions for consideration in the plenary. 


3. A draft of all resolutions will be distributed (if possible prior to the 
plenary) and read in the plenary before consideration. 


4. The documents will be read, discussed and (if necessary) amended 
paragraph by paragraph. 


5. In plenary sessions amendments to resolutions can be offered by any 
participant. 


5.1. To be considered they must be seconded by a voting delegate. 


5.2. Thereafter they can be discussed, until someone calls for a vote 
on the amendment. This call for closing the discussion must 
also be seconded and voted on by a simple majority (over 50%) of the 
voting delegates present. 


5.3. The amendment will be voted on by a simple majority of the voting 
delegates present. 


6. If an alternative amendment is offered, the plenary will discuss and 
vote on the first one, unless the plenary will decide by a simple majority 
of the voting delegates present to discuss the second amendment first. If 
the first amendment is adopted the second will not be considered any more. 


7. If the amendment has been voted down, it cannot be brought up again. 


8. Finally, the whole document is voted on and will be passed by a 2/3 
majority of the voting delegates present. 


9. A point of order has a preference and will be considered immediately in 
the following way: seconded, opened for limited discussion, one in favor 
one against, voted on by simple majority of voting delegates present. 
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FINAL STATEMENT OF THE ASIAN LUTHERAN YOUTH GATHERING 
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I. PREAMBLE 


The Asian Lutheran Youth Gathering (ALYG), sponsored by the Lutheran 
World Federation/Department of Church Cooperation - Youth Desk upon 
the highly appreciated invitation of the Evangelical Lutheran Church 
in Jordan (ELCJ), took place in Jerusalem on August 2-16, 1987. The 
ALYG participants express their deep appreciation to the ELCJ Youth 
Committee for all it has done to bring about the success of this 
gathering. 


We, the 65 participants composed of youth delegates of 22 LW member 
churches in Asia, 5 from other continents, one representative of the 
World Council of Churches, observers from the ELCJ and its Youth 
Committee, and LW staff members studied together the theme "Lutheran 
Youth Confessing Christ in Asia". Bible studies conducted by the 
various delegations, lectures to the subthemes: 1. Challenges of the 
Lutheran Churches in Asia, by Dr. Paul Rajashekar of India; 2. Witness 
to the Gospel, by Rev. Wilando Roa of the Philippines; 3. Witness in 
the social Services, by Ms. Esther Tse of Hong Kong; 4. Witness in the 
political engagement, by Rev. Munib Younan of the ELCJ, reports from 
the represented churches including the detailed reports of the host 
ELCJ, as well as the extensive visitation program to the sites 
connected with Old Testament events, the life of Jesus and recent 
events of Palestinian and Israeli history helped us to explore this 
theme. 


During our working group sessions the following aspects of our witness 
were discussed: 


Among other world religions 
With other Christian churches 
Among secularized people 

In one's own Lutheran church. 
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A sign of the blessings poured upon this gathering from our Lord could 
be seen in the joyful and open fellowship which grew in the course of 
the meeting, showing its convincing fruits in the worship life, 
cultural evening and social activities conducted by the participants. 


We have agreed to address the youth of our member churches in Asia, as 
well as our ecumenical partners, through the "Letter to the Asian 
Youth” which is attached to this document. In the same way we have 
agreed to pass on through the respective LW structures the following 
resolutions adopted by the ALYG: 


II. RESOLUTIONS 


1. WHEREAS Christianity is a minority religion in Asia and, 
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WHEREAS the Lutheran Churches in Asia live in a situation of 

diverse cultures, traditions and great religious pluralism, and 

WHEREAS we believe that this situation necessitates the question of 
how to effectively and faithfully witness to Jesus Christ while 

living under such circumstances and, 

WHEREAS we believe that it is in relation to people of other faiths 
that we can begin to fully understand our own faith, and 

WHEREAS we recognize it as a part of our Christian witness to seek bet- 
ter understanding of the lives and faiths of other peoples. 


Therefore, it is 


RESOLVED that the Asian Lutheran Youth Gathering participants urge the 
LW, through its Youth Desk and Department of Studies to: 


a) organize regional meetings in Asia every three years in order to fa- 
cilitate better understanding among the youth in Asia, strengthen 
and improve their witness and offer possibilities for the participa- 
tion of youth in inter-religious dialogue, cooperation and coexist- 
ence; 


b) Organize and sponsor such a meeting to be held in 1990 and the theme 
of this meeting is "Confessing Christ Among Other World Religions’. 


1. This meeting should expose Lutheran youth to the lives, cultures, 
and faiths of other religious communities (e.g. Islam, Judaism, 
Hinduism, Buddhism, Shintoism, etc.) 


2. This meeting should also address the issues of religious fanati- 
cism (e.g. Islamic Fundamentalism), cults and new religious move- 
ments in Asia. 


3. This meeting should study the guestion of effective and faithful 
witness while living among other religious communities. 


4. This meeting should include youth from outside of Asia. 


RESOLVED to include in its next Youth Newsletter, a detailed report on 
the events, lectures and resolutions of the ALYG with specific atten- 
tion given to this theme and that this report be distributed to al] 
participants and LW member churches. Furthermore, we urge the LW mem- 
ber churches in Asia to: 


a) Consider the possibility of organizing sub-regional meetings for the 
youth. Concrete suggestions should be submitted to the LW Youth 
Desk, if assistance is needed. 


b) Establish a dialogue with other religions on local and regional lev- 
els, strengthen existing social service programs, such as telephone 
counseling and vocational training and, where none exist, establish 
them. Where possible, mass media should be utilized to promote 
such programs. 


2. WHEREAS the ALYG feels that there is a need for leadership training 
among the youth in Asia, therefore, it is 


RESOLVED that we encourage the LW member churches to initiate and es- 
tablish leadership programs in cooperation with the LW Youth Desk. 


3. WHEREAS our Christian brothers and sisters in various parts of the 
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world such as South Africa, Namibia and Palestine are suffering from 
grave violations of their basic human rights, therefore, it is 


RESOLVED that we express our solidarity with all peoples in these ter- 
ritories. We support the initiative of the LW Executive Committee to 
assist the ELCJ in pursuing the human rights issues within the area 
leading to the establishment of peace, justice and security for all na- 
tions of the region. As a part of this initiative, we encourage the LW 
General Secretariat and the Youth Desk, in cooperation with the ELCJ, 
to consider possible youth summer camps, as well as any other such pro- 
grams designed to foster international participation by the youth of 
the LWF member churches with the ELCJ on a regular basis. We also re- 
quest the LW member churches to urge their respective governments to 
impose economic sanctions on South Africa for its apartheid policy and 
destabilization activities in neighboring frontline states. 


. WHEREAS the Asian youth are concerned with the violations of human 


rights in the region and are interested in addressing these issues, 
therefore, it is 


RESOLVED that the ALYG urge the LW to establish regional human rights 
committees which would cooperate with other churches in the region 
and/or with the World Council of Churches (WCC), Christian Conference 
of Asia (CCA) and other existing Christian organizations in these coun- 
tries: and, we urge the LWF member churches to express their solidarity 
with a) people struggling for peace and justice and self-determination, 
b) people suffering from starvation/malnutrition and to encourage and 
support development programs. 


. WHEREAS the Asian youth want to be kept informed of the life of the 


Asian churches and the problems of the young people on socio-economic, 
political, and mission-related issues, therefore, it is 


RESOLVED that member churches should strongly encourage the youth lead- 
ers and participants of the ALYG to commit themselves to regularly sub- 
mit news on the above mentioned issues to the Hong Kong-based Asia Lu- 
theran Press Service (ALPS), the Geneva-based Lutheran World Informa- 
tion (LWI) and the YOUTH NEWSLETTER of the LW Youth Desk. These publi- 
cations are encouraged to reflect the concerns and problems of the 
Astan youth. 


. WHEREAS the LW member churches are thankful for the partnership we 
have enjoyed with expatriate mission and service agencies, we are also 
aware of situations where some overseas agencies continue to play a 
dominant role by disregarding local or national churches. Therefore, it 
is 


RESOLVED that we urge overseas mission and service agencies and local 
churches to develop meaningful partnership and cooperation, both in 
mission and in service. 


. WHEREAS Christianity, though an Asian religion in origin, is often seen 
as a Western religion in Asia, and 

WHEREAS Asian Christians are looking for a way to truly express their 
faith in their context and cultures, therefore, it is 


RESOLVED that the LW member churches are urged to 


a) Formulate a local pattern of worship and on the sharing of the sac- 
rament, and 


b) make efforts to contextualize its faith, theology and Christian 
practice. 


. WHEREAS Asian culture strongly values tne community and traditionally 
views life in a wholistic manner; and, 

WHEREAS the Gospel calls us into community, and because God first loved 
us we are to love one another. We are to respond to each other with 
respect, honor and dignity; and, 

WHEREAS when we do not treat each other with respect and dignity, the 
Gospel passionately calls us to seek and wholeheartedly pray for and 
work for peace and justice in the community. Therefore, it is 


RESOLVED that the Asian Lutheran Youth Gathering: 
a) Affirms the value of community in Asian cultures; 


b) Calis for equal partnership of women and men within our communi- 
ty and cnurch; 


c) Calls for equal opportunities for women and men in leadership and 
decision-making roles; 


d) Calls upon the LW to sponsor and organize a Young Asian Women's Con 
ference within the next three years in order to: 


i) increase our understanding and awareness of the roles of women 
within our various cultures, in our Lutheran churches and in 
the biblical tradition; 


ii) reflect upon the role of women within socio-political and theo- 
logical contexts; 


iii) envision a new partnership between women and men within our 
church and society. 


e) Calls for the use of inclusive language (when English is the commun- 
icating language) at church meetings, to ensure that the language 
reflects our understanding of equality between women and men in our 
church and society. (For example: "he" or "she" shall be used in- 
stead of just "he", or "chairperson" instead of “chairman”. ) 


. WHEREAS we, the participants of the ALYG are aware of the physical and 
sexual abuse often suffered by many Asian women who, often out of eco- 
nomic and/or political necessity, are forced to become migrant workers 
and, 

WHEREAS we are also aware of the rapidly growing "sex tour" industry 
throughout Asian countries which exploits the economic misfortune of 
women, therefore, it 1s 


RESOLVED that the LW urge its member churches throughout Asia to ad- 
dress this issue Dy: 


a) Speaking out against the exploitation of women and especially the 
"sex tour" industry. 


b) Encouraging their respective governments to intervene on behalf of 
these women. 


c) Providing interchurch guidance and counseling for women who have 
suffered under such abuse, 
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III. A LETTER TO THE ASIAN YOUTH 


Greetings from the participants of the Asian Lutheran Youth Gathering. We 
have come from 16 countries in Asia, Europe, Africa and the Americas to 
share our experience and to study the theme, "The Lutheran Youth Confes- 
sing Christ in Asia". We would like to share with you what became the 
neartbeat of this gathering. 


To follow the footsteps of our Lord in the Holy Land was a dream of yes- 
terday but has today become a reality. The beauty and splendor of this 
biblical and historical region brings to life the scriptural events that 
we have sought to fully comprehend. The Bible comes alive! We walk through 
the gates, the city, the walls and citadels of the old city of Jerusalem 
and we begin to understand the Psalmist when he proclaimed: 


"I rejoiced with those who said to me, 

'Let us go to the house of the Lord.' 

Our feet are standing in your gates, 0 Jerusalem. 
Jerusalem is built like a city that is 

closely compacted together... 

Pray for the peace of Jerusalem: 

'May those who love you be secure, 

May there be peace within your walls 

and security within your citadels..." 


(from Psa1ms122:1-3,6-7) 


Living together as one with people from different cultural backgrounds and 
ways Of life, and embracing different aspirations and national ideals no 
doubt can create tensions. Yet these new experiences formed the basis for 
unbreakable bonds of friendship and partnership across the oceans. It is 
our prayer that you also will experience this fellowship of love and unity 
and that it will continue even in our churches and our homes. 


We are called to live a Christian witness in this diverse and pluralistic 
continent - a vast land of different cultures, races, religions, languages 
and traditions - where poverty and economic exploitation threaten the life 
and hopes of the people. 


We are called to witness to the Gospel, to respond to the searching God 
who is almighty and holy and who represents life and love in a suffering 
world that is still in captivity and where spiritual darkness and igno- 
rance continue to dominate peoples’ minds. Our witness is to the reconcil- 
ing love of God in Christ in the face of a materialistic society, which is 
experiencing a revival of traditional religions and national sel f-con- 
sciousness. 


We are called to witness through the social work of the church. The Bible 
is full of examples of the role of the people of God in one's own society. 
The prophets called for repentance wherever there was a lack of social 
consciousness. Jesus taught compassion for our society and the writers of 
the Epistles exhort us to participate in the social life of our communi- 
ties. 


Our role is to establish a social ministry in our own context. Our role is 
the share the unconditional love of God in Christ in our own society with 
a sacrificial attitude and not a crusader's one, always reminding our- 
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selves of the meaning of the cross of Christ. 


We are called as young people to witness in the political arena, as the 
conscience of the nation and society, proclaiming the love of Christ for 
all humankind in loving even our enemies and addressing the policies of 
the nations. 


We are invited by our Lord to develop a new vision of a just model of so- 
ciety which will prevent those who have been gifted with more from ex- 
ploiting the less fortunate and to allow an equal participation of all 
members of society. This vision, as a part of our prophetic task, should 
lead us to search for reconciliation and build bridges in our societies. 


At the same time, we are invited to judge existing models developed by 
others, with implications for justice and cooperation on national, region- 
al and global levels and to support those which affirm justice and partic- 
ipation for all while maintaining our vision of The Kingdom of God in- 
spired by the biblical message. 


Finally, we want to be reminded of the challenges facing us as young peo- 
ple and youth workers of the churches in Asia: 


How shall we address the problem of alienation and loneliness of young 
Asian people in an increasingly secularized society? 


How can we reconcile our preaching with our life-style? 


How do we fight against the rise of matertalism in Asia where millions of 
people are poverty-stricken? 


How can we find Christ in our own racial, cultural and national environ- 
ment? 


How can we worship God with words, songs, dances and other expressions in 
common with our own life-style? 


How shall] we sing the Lord's song with our own people? 


How can we better understand the fellowship of bread and wine in our sup- 
per ina land of rice and tea, a land where many people have never known a 
full meal? 


How can our faith undergird our Asian ideals of family solidarity, hospi- 
tality, spirit of cooperation and sharing of life? 


How do we understand and relate positively with people of other faiths and 
ideologies while continuing to effectively witness our faith to them? 


How do we work for political and social change in areas where basic human 
rights are denied as in the case of our host church, the Evangelical Lu- 
theran Church in Jordan/West Bank? 


May our Creator grant us the wisdom and power to faithfully face the chal- 
lenges before us. 


Rejoice with us! 
We are one in the Spirit! 
From the Participants of the 


Asian Lutheran Youth Gathering 
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Apt. 92, Commonwealth Drive, 
No. 02-729 

SINGAPORE 0314 


Albert Tokave (ELC/PNG) 
P.O. Box 80 

Lae 

PAPUA NEW GUINEA 


Dowaima Pekoro (ELC/PNG) 
ELC-Katte Dt. Office 
Helasbach P.O. Box 217 
Finschhafen 

PAPUA NEW GUINEA 


Lydia Marie Galapia Joey Felipe 

25 Salcedo St. San Jose Samonte District 

Candon, Ilocos Sur 0413 Quezon, Isabela 

PHILIPPINES PHILIPPINES 0330 

Rhoda Elenzano Rey. Wilando Roa (lecturer) 
3 Diego Silang St. F.L.C. in the Philippines 
T.S. Cruz Subd. P.O. Box 507 

Novaliches, Q.C. 3006 Manila 


PHILIPPINES PHILIPPINES 


Ilona Nurminen 
Lutherinkatu 14 B 27 
SF-00100 Helsinki 

F INLAND 


Wendy Singh (WCC part.) 


"Donwyn" Strathclyde Dr., 


Bank Hall, St. Michael 
BARBADOS, West Indies 


Kristin Anderson Ostrom 
1/63 Stonehenge Court 
Wheeling, Ill. 60090 
USA 


Esther Lai Fung Cheng Tse (lecturer) 
Lutheran School of Theol. in Chicago 


1100 East 55th Street 
Chicago, I11. 60615 
USA 


ELCJ YOUTH PARTICIPANTS: 


Feiby Snir 

Ev. Luth. Church Amman 
P.O. Box 950 370 

Amman 

JORDAN 


Hellen Nassar 

Main Street 

Beit Hanina, Jerusalem 
ISRAEL 


Hanada Bassim Nijim 
P.O. Box 208 
Ramallah 

ISRAEL 


Ginia Khoury 

P.O. Box 20390 

Beit Hanina, Jerusalem 
ISRAEL 
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Tiau-Tuan (Paul) Chen 

21, 170 Lane, Jeou-Ju 1. Road 
Shan-Ming District 

Kaonsiung 80/38 

TAIWAN R.O.C. 


Otto Ziegelmeier 
Platanenstr. 56 

D-8000 München 70 

FEDERAL REPUBLIC OF GERMANY 


B. Nathaniel Garpu 
Lutheran Church 

P.O. Box 538, Bong Mine 
LIBERIA 


Enos Moyo 
Vashandiri Study Centre (£LCZ) 
P.O. Box MK 23 Mkoba 
Gweru 

ZIMBABWE 


Ghada Ziedan 
Chremisan Street 
Beit Jala 

ISRAEL 


ELCJ YOUTH OBSERVERS: 


Rana Khoury 

P.O. Box 15 

Beit Hanina, Jerusalem 
ISRAEL 


Lina Odeh 

P.O. Box 184299 
Amman 

JORDAN 


Maha Tannous 
P.O. box 735 
Ramallah 
ISRAEL 


Suha Tannous 
P.O. Box 735 
Ramallah 
ISRAEL 


Manal Atallah 

P.O. Box 3064 
Yarmouk University 
Irbid 

JORDAN 


Hiam Abu-Dayyeh 
Beit Jala 
ISRAEL 


Sahar Razzouk 

Taha Husin Street 

Beit Hanina, Jerusalem 
ISRAEL 


Suad Younan 
P.O. Box 162 
Ramallah 
ISRAEL 
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Suhei! Bishara 
P.O. Box 160 
Ramal tah 
ISRAEL 


Ibrahim Nairuoz 
P.O. Box 1076 
Ramallah 

ISRAEL 


Sami Abu Ghazaleh 
P.0. Box 671 
Beth] ehem 

ISRAEL 


Rimon R. Said 
P.O. Box 14324 
Jerusalem 
ISRAEL 


Gabi H. Lati 
P.0. Box 94 
Beit Jala 
ISRAEL 


Hani Hadawar 


Bashar Quaqundah 
P.0. Box 1552 
Ramallah 

ISRAEL 


Kader Saed 
P.0. Box 47 
Beit Sahour 
ISRAEL 


Manfred Mueller-Nedebock 
Schachtstrasse 91 

D-3061 Seggebruch 

FRG 


LWF REPRESENTATIVE: 


Mrs. Aida Haddad - LWF Vice-President 
Ev. Luth. Church in Jordan 

P.O. Box 14076 

Jerusalem 91140 

ISRAEL 


FLCJ ORGANIZING YOUTH COMMITTEE: 


Muna Issa 

Fy. Luth. Church in Jordan 
P.O. Box 14076 

Jerusalem 91140 

ISRAEL 


Faten Atallah 
P.O. Box 19399 
Jerusalem 91193 
ISRAEL 


ELCJ STEWARD: 


Sohair Jakob 
Meir Str. 28 
Haifa 35056 
ISRAEL 


LWF/GENEVA STAFF: 


Ms. Karin Kaukorat 
Dep. of DCC/Asia Desk 
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Munib Younan 

ELCJ-Ramallah Congregation 
P.O. Box 162 

Ramallah 

ISRAEL 


Mitri Raheb 

Ev. Luth. Church in Jordan 
P.O. Box 14076 

Jerusalem 91140 

ISRAEL 


Rev. Jadallah Shehadeh 
P.O. Box 11 

Beit Jala 

ISRAEL 


Ghazi -S-Nour 
P.O. Box 70 
Beit Jala 
ISRAEL 

Faraj Lati 


Ibrahim Azer 


Dr. Paul Wee 
LWF General Secretariat 


Dr. Paul Rajashekar 
Dep. of Studies 


Dr. Julius Filo 
DCC Youth Coordinator 


Mr. Andy Odden 
DCC Youth Intern 


